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Summary


s.­1
The Detailed Account of the Previous Aspirations of the Seven Thus-Gone Ones opens in Vaiśālī, where the Buddha Śākyamuni is seated with a saṅgha of eight thousand monks, thirty-six thousand bodhisattvas, and a large gathering of gods, spirit beings, and humans. As Śākyamuni concludes his teaching, the bodhisattva Mañjuśrī rises from his seat and requests that the Buddha give a Dharma teaching that will benefit all the human and nonhuman beings who are present in the assembly. Specifically, he asks Śākyamuni to teach them about the previous aspirations of seven buddhas, their buddhafields, and the benefits that those buddhas can bring to beings who live in the final five hundred years, when the holy Dharma is on the verge of disappearing. Śākyamuni agrees to this request and proceeds to give a detailed account of the previous aspirations of those seven buddhas to benefit beings who are veiled by karmic obscurations, tormented by illnesses, and plagued by mental anguish and suffering.
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i.
Introduction


i.­1
The Detailed Account of the Previous Aspirations of the Seven Thus-Gone Ones opens in Vaiśālī, where the Buddha Śākyamuni is seated with a saṅgha of eight thousand monks, thirty-six thousand bodhisattvas, and a large gathering of gods, spirit beings, and humans. As Śākyamuni concludes his teaching, the bodhisattva Mañjuśrī rises from his seat and requests that the Buddha give a Dharma teaching that will benefit all the human and nonhuman beings who are present in the assembly, and he asks Śākyamuni to teach them about the previous aspirations of the seven thus-gone ones, their buddhafields, and the benefits that they can bring to beings who live in the final five hundred years, when the holy Dharma is nearly gone. Śākyamuni then declares that he will give a detailed account of the previous aspirations of those seven thus-gone ones to benefit beings who are veiled by karmic obscurations, tormented by illnesses, and plagued by mental anguish and suffering. The medical applications of the text are thus made explicit in its introduction, though of course the ends to which the text may be used surpass its medical applications in curing illness and protecting devotees from demonic possession. 

i.­2
Each of the seven thus-gone ones is said to dwell in the East in his own buddhafield, where each one lives and teaches the Dharma. The names of the seven thus-gone ones and their buddhafields are as follows:1

1. Supari­kīrtita­nāma­dheyaśrī­rāja; Unconquered



 2. Kuśala­tejonir­ghoṣa­rāja; Abounding in Jewels



 3. Suvarṇa­bhadra­vimala­ratna­prabhā­savrata­siddhi; Heaped with Jewels and Full of Perfume



 4. Aśokottamaśrī; Without Anguish 



 5. Dharmakīrtisāgaraghoṣa; Victory Banner of the Dharma 



 6. Dharma­sāgarā­gramati­vikrīḍitā­bhijñā­rāja; Standing in an Ocean of Jewels



 7. Bhaiṣajya­guru­vaiḍūrya­prabha; Vaiḍūryanirbhāsa





i.­3
In response to Mañjuśrī’s request, Śākyamuni proceeds to enumerate the aspirations that each of these thus-gone ones made when they first generated the mind of awakening and the qualities of the buddhafield that each of them generated upon attaining perfect buddhahood. The material in the first section (Tib. bam po) of the text contains the previous aspirations of the first six thus-gone ones, while the material in the second section of the text opens with a discourse on the previous aspirations of the Thus-Gone One Bhaiṣajya­guru­vaiḍūrya­prabha, commonly known as the “Medicine Buddha” (Tib. sangs rgyas sman bla) that is nearly identical to the shorter sūtra that bears his name and that follows in the Kangyur, Toh 504.2

i.­4
When Śākyamuni’s detailed account of the previous aspirations of the seven thus-gone ones is complete, Mañjuśrī responds by vowing to proclaim the text in the future and provides a short set of instructions on how to worship the text. Śākyamuni then turns to his disciple Ānanda and asks if he has any doubts or reservations about the skillful means of the seven thus-gone ones. Ānanda assures Śākyamuni that he does not doubt what he has heard, but then suggests that other beings might. The Buddha then assures Ānanda, and by extension anyone who might read this sūtra, that it is impossible for anyone who has heard the name Bhaiṣajya­guru­vaiḍūrya­prabha to be reborn in the lower realms. 

i.­5
The text continues with material also found in the shorter sūtra, Toh 504, where we find a set of instructions from the bodhisattva Trāṇamukta on how making offerings to Bhaiṣajya­guru­vaiḍūrya­prabha can interrupt the death process and call a dying person’s consciousness back to their body. Trāṇamukta outlines a ritual that is performed over a forty-nine-day period that begins with observing the eightfold purification vows, providing support for the offering rite to the monastic saṅgha, and contemplating Bhaiṣajyaguru’s name three times each day and three times each night. Then, presumably, the monastic saṅgha members that one has supplied with provisions for the offering rite recite the text forty-nine times and offer oil lamps to seven statues of Bhaiṣajyaguru for a forty-nine-day period. Trāṇamukta notes that kings can also perform this rite to avert disaster and ensure the happiness of the kingdom. He concludes his instructions with a brief enumeration of nine types of untimely death, assuring Ānanda that the problem of untimely death is precisely the reason that Śākyamuni has taught the use of mantras and medicines. This part of the text concludes with the vow of the twelve great yakṣa generals, who make a commitment to protect anyone who bears the name of Bhaiṣajyaguru or supports his worship. The vow of the twelve yakṣa generals marks the end of the portion of this text that corresponds to the material found in the shorter sūtra, Toh 504. 

i.­6
A number of gods in the assembly then begin to wonder how simply hearing the names of these buddhas, who, after all, live in buddhafields that are inconceivably far away from our own Sahā world, could really allow beings to develop such good qualities. In response to their skepticism, Śākyamuni enters into a state of absorption that summons the seven thus-gone ones before the assembly. Amazed, the gods make offerings to the seven thus-gone ones and set forth their aspiration that all beings might attain this absorption and be able to actually see them, just as they have. Mañjuśrī then asks the seven thus-gone ones to teach a dhāraṇī that can overcome illnesses and protect beings from those with ill intentions, planetary influences, lunar asterisms, death, enemies, and wild animals, and that can fulfill all beings’ wishes. The seven thus-gone ones recite their dhāraṇī and provide a description of the recitation ritual and the benefits of performing it. This is followed by a dhāraṇī given by Vajrapāṇi, Śakra, and the Four Great Kings, as well as another dhāraṇī pronounced by Vajrapāṇi alone. 

i.­7
Finally, the text concludes with Ānanda asking Śākyamuni what title this discourse should bear. Śākyamuni responds by providing the following four titles:

1. The Detailed Account of the Previous Aspirations of the Seven Thus-Gone, Worthy, and Perfect Buddhas



 2. The Bodhisattva Vajrapāṇi’s Vow



 3. Purifying All Karmic Obscurations and Fulfilling All Hopes



 4. The Vows of the Twelve Great Yakṣa Generals





i.­8
There is no known Sanskrit edition or manuscript of this version of the sūtra, but a large portion of the text is almost identical with the shorter sūtra, Toh 504, which survives in three Sanskrit editions edited and compiled from the cache of Buddhist Sanskrit manuscripts excavated from a stūpa in Gilgit in the early twentieth century. Gregory Schopen notes that at least five manuscripts of this text were found among the Gilgit collection,3 and that there were at least two distinct recensions of the text circulating in Gilgit during the fifth and sixth centuries.4 Even earlier evidence of the existence of the shorter sūtra comes in the form of a Chinese translation very similar to the later versions of the shorter text, included as the twelfth and final fascicle of a longer work (Taishō 1331) translated by Śrīmitra in the early fourth century ᴄᴇ.5 A Chinese translation of the present, seven tathāgata form of the sūtra (Taishō 451) was made in 707 CE by Yijing.6

i.­9
Some substantial passages from the Bhaiṣajya­guru­sūtra in Sanskrit have also survived as several citations in Śāntideva’s (685–783 ᴄᴇ) Śikṣāsamuccaya,7 indicating that the text continued to be well known in the Buddhist heartland of India in the eighth century ᴄᴇ. 

i.­10
The exact relationship between Toh 503 and Toh 504 remains unclear. In his brief study of traditions associated with Bhaiṣajyaguru, Leonard Zwilling argues that Toh 504 was enlarged into Toh 503, stating that the vows of the other six thus-gone ones “by and large, duplicate those of Bhaiṣajyaguru, and their Buddha-fields are merely named [and] lack any sufficiently distinctive individuating characteristics.”8 As readers can see for themselves in this translation, this does not seem to be the case, at least with respect to the Tibetan translation of the text. The aspirations of each of the seven thus-gone ones differ in both number and content, the descriptions of each of the buddhafields contain notable differences, and none of the aspirations and buddhafields of the six buddhas that precede Bhaiṣajya­guru­vaiḍūrya­prabha appear to duplicate his aspirations and the description of his buddhafield. In addition, the role of hearing and reciting the names of these buddhas receives far greater emphasis in the aspirations of the first six buddhas than it does in the account of Bhaiṣajyaguru’s twelve aspirations. Judging from the syntax, word choices, and organization of the presentation of Bhaiṣajyaguru’s aspirations, it is quite possible that Toh 504 was an independent text that was at some point incorporated into Toh 503. However, analyzing the first section of the text using these same criteria also suggests the possibility that the aspirations of the first six buddhas in Toh 503 represent a compilation of several independent texts containing bodhisattva “aspirations.” The text itself hints at its own eclectic origins in its conclusion, where Śākyamuni provides four separate titles for the work that each refer to separate sections of the text. 

i.­11
The translators’ colophon to the Tibetan translation of Toh 503 tells us that the text was translated by three ninth-century Indian preceptors‍—Jinamitra, Dānaśīla, and Śīlendrabodhi‍—in conjunction with Bandé Yeshé Dé (mid-eighth to early ninth century), placing the date for its initial translation into Tibetan in the early ninth century. This date is confirmed by the text’s appearance in both the Denkarma9 and Phangthangma10 royal Tibetan catalogs of translated works. Although both royal Tibetan catalogs indicate that this text was originally classified as a sūtra, Butön lists it in different works as both a sūtra and a tantra,11 and in all Kangyurs it is placed with the tantras of the Action (kriyā) class. In the Degé Kangyur the cycle of four works related to the Buddha Bhaiṣajya­guru­vaiḍūrya­prabha, with this as the first, is presented among the Action Tantras related to the principal figure of the tathāgata family (de bzhin gshegs pa’i rigs kyi gtso bo).

i.­12
Inspired by certain passages in the sūtra that describe the worship of the seven thus-gone ones, as well as by the sūtra as a whole, a number of commentaries have detailed how one might actually perform the rites they contain. The earliest examples of these liturgical commentaries in Tibet are now found in the Tengyur, where they are attributed to one “Bodhisattva,” commonly taken as the famous Indian abbot and scholar Śāntarakṣita (Tib. zhi ba ’tsho, eighth century), who composed them for the Tibetan emperor Tri Songdetsen (Tib. khri srong lde btsan, 742–97).12 Since that time, rituals associated with the sūtra have been especially esteemed by political leaders not only in Tibet but in Mongolia and China as well, probably due to the promises within the text that whoever offers worship to the seven thus-gone ones will have an abundance of prosperity and health.13

i.­13
The sūtra and the rituals surrounding it became popular at the Yuan court, and members of the court sponsored the sūtra’s publication in a wood-block edition.14 Śāntarakṣita’s liturgical adaptations of the sūtra were translated into Chinese by a disciple of Chögyal Pakpa (Pakpa Lodrö Gyaltsen, ’phags pa blo gros rgyal mtshan, 1235–80), the Sakya hierarch who served as national preceptor to Qublai Khan.15 Rituals of worship based on the sūtra were performed regularly in the Yuan capital Dadu (present-day Beijing). In the same period, Chim Namkha Drak (Tib. mchims nam mkha’ grags, 1210–85) wrote a short liturgy for the sūtra titled A Method for Accomplishing the Worship of the Seven Thus-Gone Ones (de bzhin gshegs pa bdun gyi mchod pa ji ltar bsgrub pa’i tshul). These liturgies continued to be popular over the ensuing centuries, and liturgies were written by prominent figures within every major school of Tibetan Buddhism.

i.­14
Two seventeenth-century liturgies based on the sūtra were written by Panchen Lobsang Chökyi Gyaltsen (Tib. blo bzang chos kyi rgyal mtshan, 1570–1662) and the Fifth Dalai Lama Ngawang Lobsang Gyatso (Tib. ngag dbang blo bzang rgya mtsho, 1617–82). Both were used in the liturgical practices of a number of the new and expanding Gelukpa (Tib. dge lugs pa) institutions that sprang up in the wake of the Gelukpa rise to political prominence with the founding of the Dalai Lama’s Ganden Podrang government in 1642. They also became popular among the Qing dynasty elite. Prince Yunli (1697–1738, known in Tibetan as Kengsé Chinwang), one of the sons of the Kangxi emperor (1654–1722), published the sūtra in Tibetan and in Mongolian translation in Beijing.16 The Panchen Lama’s and Dalai Lama’s liturgies were published in several editions in Beijing and were performed at temples throughout the capital, a practice that continued through the early twentieth century.

i.­15
This translation is based on the Tibetan translation from the Tantra Section in the Degé Kangyur, in consultation with the Tibetan translations in the Stok Palace Kangyur and the Comparative Kangyur (Tib. dpe bsdur ma). The section of the text that includes the Tibetan translation of the Bhaiṣajya­guru­sūtra was also checked against the Sanskrit editions of the Gilgit manuscripts prepared by Dutt, Vaidya, and Schopen. The names of the seven thus-gone ones are critical to many of the practices outlined in this work, but unfortunately Sanskrit equivalents are only attested for two of them: Bhaiṣajya­guru­vaiḍūrya­prabha and Supari­kīrtita­nāma­dheyaśrī­rāja.17 The Sanskrit names provided in this translation for the other five thus-gone ones follow the back-translations provided by Ronald M. Davidson,18 Lokesh Candra,19 and Sushama Lohia.20



The Noble Great Vehicle Discourse
The Detailed Account of the Previous Aspirations of the Seven Thus-Gone Ones 
1.
 The Translation 


[F.248.b] [B1]


1.­1
 Homage to all buddhas and bodhisattvas. 


1.­2
Thus did I hear at one time. The Blessed One was wandering through the provinces and came to Vaiśālī. There in Vaiśālī, at the base of the musical tree,21 he was accompanied by a great saṅgha of eight thousand monks and thirty-six thousand bodhisattvas, including the bodhisattva great being Avalokiteśvara, the bodhisattva great being Mahāmati, the bodhisattva great being Maitreya, the bodhisattva great being Pratibhākūṭa, the bodhisattva great being Amoghavikrāmin, the bodhisattva great being Sudarśana, the bodhisattva great being Sarvata­mondha­kāravidha­mana­mati, the bodhisattva great being Well-Intentioned Thought, the bodhisattva great being Merukūṭa, the bodhisattva great being Gadgadasvara, the bodhisattva great being King Who Holds Great Meru’s Peak, and the bodhisattva great being Vajrapāṇi. He was surrounded and accompanied by all manner of gods, nāgas, yakṣas, gandharvas, asuras, garuḍas, kinnaras, mahoragas, kings, ministers, brahmins, kṣatriyas, and householders. [F.249.a]

1.­3
The Blessed One was giving a Dharma teaching that was virtuous at the beginning, virtuous in the middle, and virtuous at the end, excellent in meaning, and beautiful in expression. His Dharma talk satisfied beings, made them perfectly happy, and established them in the awakening of a buddha. 

1.­4
Then the bodhisattva great being and Dharma prince Mañjuśrī rose from his seat, adjusted his upper robe on one shoulder, knelt with his right knee on the ground, bowed to the Blessed One with his palms together, and made this request to the Blessed One: 

1.­5
“Blessed One, since many gods, nāgas, yakṣas, rākṣasas, garuḍas, kinnaras, mahoragas, ascetics, brahmins, kings, ministers, householders, human, and nonhuman beings have gathered and are present to hear the Dharma, may the Blessed One have mercy on us. Please teach the names of those thus-gone ones who, simply by hearing them, cause all beings to no longer regress on the path to unsurpassed and perfect awakening, who purify and utterly exhaust all their misdeeds and karmic obscurations, and that cause them to no longer be crushed by Māra, the wicked one. Please teach the detailed account of the previous aspirations they made and describe the abodes of their buddhafields with their arrays of good qualities. 

1.­6
“Blessed One, since there is nothing that the thus-gone ones do not see, hear, or know, they comprehend as many billions of eons as there are grains of sand in the Gaṅgā river just like the events of today or tomorrow. Since that is the case, and since you explain and correctly teach how these thus-gone ones first generated the mind of awakening, what their previous aspirations were, and what the arrays of good qualities are in the buddhafields related to these thus-gone ones are, [F.249.b] Blessed One, in order to support all beings in the future during the final five hundred years when the counterfeit holy Dharma has appeared, will the Blessed One please explain the great skillful means of the thus-gone ones and give a detailed account of their previous aspirations?”

1.­7
With a voice as melodious as the cuckoo’s song, the blessed Thus-Gone One complimented Mañjuśrīkumārabhūta, saying, “Very good, Mañjuśrī, very good. Mañjuśrī, you are a compassionate being. Mañjuśrī, it is good that the boundless compassion you have generated has led you to make this request to benefit all beings, and so that those gods and humans who are veiled by the various karmic obscurations, whose bodies are tormented by various illnesses, and who are oppressed by various types of mental anguish and suffering might be benefited, helped, and comforted. Mañjuśrī, the Thus-Gone One’s blessing has engendered this eloquent request of yours. So listen well and keep in mind what I say, Mañjuśrī, and I shall explain.” 

“Yes, Blessed One,” replied Mañjuśrīkumārabhūta. 


1.­8
“Mañjuśrī,” the Blessed One said, “to the east of this buddhafield, past as many buddhafields as there are grains of sand in the Gaṅgā river, the thus-gone, worthy, and perfect Buddha Supari­kīrtita­nāma­dheyaśrī­rāja lives in the world Unconquered, accompanied by billions of bodhisattva attendants. There he lives, resides, and teaches the Dharma. 

1.­9
“Mañjuśrī, the buddhafield of the thus-gone, worthy, and perfect Buddha Supari­kīrtita­nāma­dheyaśrī­rāja is utterly pure. [F.250.a] It measures many hundreds of thousands of leagues across. It is flat like the palm of one’s hand. There are no lower realms of rebirth or cries of suffering. There is no such thing as the female gender. There are no thorny plants and no steep cliffs. There are no mountains, boulders, rocks, or pebbles. The ground is soft and pleasing to the touch. It has a divine fragrance, and its divine jeweled trees are decorated with flowers and fruit. It is adorned with a jeweled lion throne. The bodhisattvas there have attained the stage of nonregression. It is beautified by pools ornamented with gold from the Jambū river, gems, and pearls. Mañjuśrī, all the bodhisattvas in that world take a miraculous birth in which they emerge from a lotus made of the seven precious substances. Thus, a faithful son or daughter of good family should aspire to be born in that buddhafield. 

1.­10
“Mañjuśrī, from the moment that the thus-gone, worthy, and perfect Buddha Supari­kīrtita­nāma­dheyaśrī­rāja first generated the mind of awakening and while he was practicing bodhisattva conduct, he continually proclaimed the following eight great aspirations: 

1.­11
“His first great aspiration was, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power cause any beings whose bodies are tormented by various illnesses and who are oppressed by fevers, kṛtyas, kākhordas, vetālas, and other terrors to have all their illnesses pacified when they bear my name in mind and recite my name seven times. May they be free from fevers and the demonic influences of wicked beings for as long as it takes them to attain awakening, and may all these things be pacified.’ [F.250.b]

1.­12
“For his second great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power cause any beings who are blind, deaf, mentally ill, leprous, and affected by acute illness to have fully functional sense faculties for as long as it takes them to attain awakening when they bear my name in mind and recite my name seven times. May all their suffering and illnesses cease.’ 

1.­13
“For his third great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power cause any beings who are veiled by desire, hatred, and delusion‍—who commit the five inexpiable acts, abound in improper behavior, forsake the holy Dharma, commit various sinful and nonvirtuous actions, and then proceed to the three lower realms and the hell realms where they are born in the Great Hell and experience intense pain‍—to purify and exhaust all their obscurations brought on by actions such as the five inexpiable acts and the like when they bear my name in mind and mentally recite my name seven times. May they not be reborn in the hell realms and in the lower realms for as long as it takes them to become perfect buddhas who have manifested unsurpassed and perfect awakening. May they experience the divine happiness of the god realms and the happiness of the human realm.’

1.­14
“For his fourth great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power cause any beings who are impoverished and who do not have food, drink, clothes, money, grain, bedding, incense, garlands, ornaments, and belongings [F.251.a] to have an abundance of riches, clothes, money, grain, bedding, incense, garlands, ornaments, and belongings for as long as it takes them to attain awakening when they bear my name in mind and mentally recite my name seven times.’

1.­15
“For his fifth great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power free any beings who are bound, beaten, or tortured, and whose bodies are tormented by various types of weapons from all manner of bondage and beatings for as long as it takes them to attain awakening when they bear my name in mind and mentally recite my name seven times.’

1.­16
“For his sixth great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power cause any beings who are vulnerable, whose bodies are burned by a blazing fire, who encounter lions, tigers, bears, hyenas, and poisonous snakes, whose lives are endangered, who are rendered defenseless by terror, and who weep and wail, to have any fire that might burn their bodies extinguished. May it render those lions, tigers, bears, hyenas, and poisonous snakes benevolent, and may it lead those beings to live in peaceful places without fear for as long as it takes them to attain awakening when they bear my name in mind and mentally recite my name seven times.’22

1.­17
“For his seventh great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power cause any beings who fight quarrel, [F.251.b] argue, and dispute with one another and who are terrified and anxious, to cease all fighting, quarreling, arguing, and disputing one another and be loving toward one another for as long as it takes them to attain awakening when they bear my name in mind and mentally recite my name seven times.’ 

1.­18
“For his eighth great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power comfort any beings who have embarked on a sea voyage, boarded a ship, and traveled out of sight of land, who value their lives, who have ended up in the middle of a great river or an ocean, and who weep and wail as they cross great rivers, and may they have nothing to fear as they complete their journeys for as long as it takes them to attain awakening when they bear my name in mind and mentally recite my name seven times.’

1.­19
“Mañjuśrī, those are the eight great aspirations that were proclaimed by the blessed Thus-Gone One Supari­kīrtita­nāma­dheyaśrī­rāja. That is why, Mañjuśrī, even in one hundred years, no one but the thus-gone, worthy, and perfect buddhas and the bodhisattvas dwelling on the ten levels‍—not even the hearers and solitary buddhas‍—could describe the aspirations, powerful states of absorption, actions to ripen beings, bodhisattva conduct, worship and service to the thus-gone ones, emanations, purification of buddhafields, and bodhisattva attendants that the blessed Thus-Gone One Supari­kīrtita­nāma­dheyaśrī­rāja has brought forth ever since he first generated the mind of awakening. [F.252.a]

1.­20
“Mañjuśrī, that is why faithful sons and daughters of good family, kings, ministers, and householders who pursue good qualities should bear the name of that thus-gone one in mind and recite it in order to be free from all manner of hatred and afflictions. If they are devout and make offerings to that thus-gone one, all their misdeeds, all their karmic obscurations, and all their illnesses will be completely pacified. All their hopes will be fulfilled, and they will not regress on the path to the awakening of a buddha. 


1.­21
“Mañjuśrī, to the east of this buddhafield, past as many buddhafields as there are grains of sand in seven Gaṅgā rivers, the thus-gone, worthy, and perfect Buddha Kuśala­tejonir­ghoṣa­rāja, who is adorned with a precious jewel, a moon, and a lotus,23 lives in the world Abounding in Jewels. There he lives, resides, and teaches the Dharma, teaching only the instructions of the Great Vehicle to bodhisattvas. 

1.­22
“Mañjuśrī, long ago, when that thus-gone, worthy, and perfect buddha was practicing bodhisattva conduct, he made the following eight great aspirations:

1.­23
“For his first great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, when beings bear in mind and mentally recite my name, may my power cause any who delight in agricultural work and commerce, who deviate from virtuous qualities due to their many distractions, who lose their focus on the mind of awakening, who do not attain freedom from the sufferings of cyclic existence, and who each experience their own particular saṃsāric sufferings‍—growing old, getting sick, dying, experiencing mental anguish, wailing, [F.252.b] suffering, and being unhappy and disturbed‍—to obtain an abundance of clothing, food, drink, wealth, property, money, grain, riches, and gold, as soon as they wish for as long as it takes them to become perfect buddhas who have manifested unsurpassed and perfect awakening. May these virtuous qualities allow them to prosper. May their thoughts never stray from the mind of awakening. May they be liberated from all the suffering of the three lower rebirths and the hell realms.’ 

1.­24
“For that blessed one’s second great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power cause any beings in this great trichiliocosm that are born from an egg, born from a womb, born from heat and moisture, or miraculously born, whose bodies are tormented by cold, heat, hunger, and thirst and afflicted by pain, to hear my name. When they recollect and recite my name, may they purify the karmic obscurations from their previous lives. May that be their final rebirth. May they be free from all manner of painful rebirth for as long as it takes to become perfect buddhas who have manifested unsurpassed and perfect awakening. May they experience the joy of a god in the god realms.’

1.­25
“For his third great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power cause any women in this great trichiliocosm whose bodies are full of all sorts of miserable afflictions, [F.253.a] who dislike the condition of being a woman, and who suffer pain when they give birth, to hear my name. When they recollect and recite my name, may they bring an end to all these agonies and all their suffering. May that be their final rebirth. May they be reborn as men for as long as it takes them to attain awakening.’

1.­26
“For his fourth great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power cause any beings who are threatened by death, enemies, and the wilderness; whose parents, sisters, friends, and kin each also experience mental anguish; and whose bodies are pierced by the thorn of suffering and mental anguish, to hear my name. When they hear and recite my name, may all threats related to death, enemies, and the wilderness be pacified, and may they be free from mental anguish and suffering for as long as it takes them to attain awakening.’ 

1.­27
“For his fifth great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power cause any beings who wander in the thick darkness of night engaged in various tasks who are tormented by various types of evil spirits and who cry out in fear, to no longer experience any such darkness for as long as it takes them to attain awakening when they bear my name in mind and mentally recite my name. May all the evil spirits become benevolent, and may they redirect their efforts toward various forms of worship and service.’ [F.253.b]

1.­28
“For his sixth great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power cause any beings who have inferior aspirations and who are of little intelligence, have dull memories, and have lost all recollection of the virtuous qualities, powers, aspects of awakening, absorptions, and methods of retention, as well as of the Buddha, Dharma, and Saṅgha, to actualize the absorptions, mindfulnesses, powers, aspects of awakening, and methods of retention for as long as it takes them to attain awakening when they bear my name in mind and mentally recite my name. May they pursue great insight.’

1.­29
“For his seventh great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, when beings bear my name in mind and mentally recite my name, may my power cause any who have inferior aspirations, who develop interest in the vehicle of hearers and solitary buddhas and remain in one of those vehicles, and who thus turn their backs on unsurpassed and perfect awakening, to not regress on the path to unsurpassed and perfect awakening for as long as it takes them to become perfect buddhas who have manifested unsurpassed and perfect awakening. May they turn their backs on the vehicles of the hearers and solitary buddhas, and may their thoughts never stray from the mind of awakening.’

1.­30
“For his eighth great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, when Jambudvīpa is set ablaze at the dissolution of the great eon and is engulfed in ravenous flames, may my power cause any beings who weep, experience mental anguish, [F.254.a] and experience the suffering caused by their previous nonvirtuous actions, and who have no refuge or protector, to be free from all suffering and mental anguish. May they be cooled,24 and when they pass away, may they take miraculous rebirth in my buddhafield upon a lion throne in the center of a lotus by bearing my name in mind and mentally reciting my name.’

1.­31
“Mañjuśrī, those are the eight great aspirations that the Blessed One made long ago, when he was practicing bodhisattva conduct. Mañjuśrī, the buddhafield of the thus-gone, worthy, and perfect Buddha Kuśala­tejonir­ghoṣa­rāja, who is adorned with a precious jewel, a moon, and a lotus, is even, wide, spacious, and flat like the palm of a hand. It is ornamented with divinely scented trees. It has a pure and flawless fragrance and is adorned with divinely scented flowers. The music of celestial instruments and melodious songs fills the air. It is adorned with webs of tinkling bells made of divine jewels and decorated with a divine jeweled lion throne. It is ornamented with divine jeweled pools. The ground is soft and smooth, and there are no mountains, stones, pebbles, or thorns. There is no such thing as the female gender. There are no derivative afflictions, and everyone is at the level of a nonregressing bodhisattva. All the bodhisattvas there are miraculously born on a lion throne in the center of a lotus, and their bodies are all perfectly adorned with divine jeweled clothing and ornaments. In that buddhafield, all clothing, food, drink, bedding, fragrances, flowers, and garlands, all the pleasures of a bodhisattva, all the necessities of a living being, and [F.254.b] all the wealth consisting of divine jewels appear as soon as they think of them. That is why that world is called Abounding in Jewels. 

1.­32
“Mañjuśrī, that is why faithful sons and daughters of good family as well as kings and princes should focus on the name of the blessed Thus-Gone One Kuśala­tejonir­ghoṣa­rāja, who is adorned with a precious jewel, a moon, and a lotus, three times each day and three times each night. They should bear it in mind with the highest devotion and have faith in it. They should commission a statue of that thus-gone one and make offerings to it with flowers, incense, perfumes, garlands, ointments, music, and oil lamps. They should maintain the eightfold precepts and purify themselves for seven days. Then they should sit in a spot that has been purified, pronounce the aspiration to be born in that buddhafield, and generate an attitude of love and compassion toward all beings. 

1.­33
“If they do this, the Thus-Gone One will turn their attention toward them and the bodhisattva great beings will think of them. All their misdeeds and all their karmic obscurations will be purified. Their thoughts will never stray from the mind of awakening, and desire, hatred, and delusion will vanish. They will have long lives and be free from illness. Anything upon which they set their intention will come to pass, and all fighting, quarreling, arguing, and disputes will cease. When they pass away, all their misdeeds will have been eliminated, and they will take miraculous rebirth in that buddhafield upon a lion throne in the center of a lotus. As soon as they are born, they will manifest the absorptions and methods of retention. Mañjuśrī, such are the many good qualities that incur to one who retains the name of that blessed thus-gone one. [F.255.a]


1.­34
“Mañjuśrī, to the east of this buddhafield, past as many buddhafields as there are grains of sand in five Gaṅgā rivers the thus-gone, worthy, and perfect Buddha Suvarṇa­bhadra­vimala­ratna­prabhā­savrata­siddhi lives in the world Heaped with Jewels and Full of Perfume. There he lives, resides, and teaches the Dharma accompanied by billions of bodhisattva attendants. 

1.­35
“Mañjuśrī, long ago, when he was practicing bodhisattva conduct, that blessed, thus-gone, worthy, and perfect buddha proclaimed the following four great aspirations:

1.­36
“For his first great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may any beings who commit murder, who perform various nonvirtuous acts of killing, who kill various types of living beings, and who, because they have killed, will have short lifespans, many illnesses, and suffer untimely deaths by drowning, poison, weaponry, fire, and various diseases hear my name. By retaining it and making offerings, may they purify those karmic obscurations, may they have long lives and be free of illness, and may anyone who might have suffered an untimely death not suffer an untimely death.’ 

1.­37
“For his second great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may any beings who have committed various misdeeds and nonvirtuous actions, who have been born in poor households because they stole another person’s wealth, who are destitute, whose bodies are tormented by hunger and thirst, and who experience suffering hear my name. By retaining it, may all their misdeeds be purified [F.255.b] for as long as it takes them to become perfect buddhas who have manifested unsurpassed and perfect awakening. May they be powerful and prosperous, and may they lack nothing.’

1.­38
“For his third great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may any beings who harbor thoughts of harming one another and who kill and fight one another hear my name and thereby come to love one another like parents love a child25 for as long as it takes them to become perfect buddhas who have manifested unsurpassed and perfect awakening.’

1.­39
“For his fourth great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, after hearing my name, may my power cause any beings who are veiled by desire, hatred, and delusion‍—who have faulty ethics and commit misdeeds, violate the trainings of the thus-gone ones, fall into the three lower realms, and proceed to the hell realms‍—to have all their karmic obscurations purified for as long as it takes them to become perfect buddhas who have manifested unsurpassed and perfect awakening. May they be free from the derivative afflictions, and may they maintain perfect discipline. May they maintain their vows in body, speech, and mind, and may their thoughts never stray from the mind of awakening.’ Those, Mañjuśrī, are the four aspirations that the blessed, thus-gone, worthy, and perfect Buddha Suvarṇa­bhadra­vimala­ratna­prabhā­savrata­siddhi proclaimed long ago, when he was practicing bodhisattva conduct. 

1.­40
“Mañjuśrī, the blessed, thus-gone, worthy, [F.256.a] perfect Buddha Suvarṇa­bhadra­vimala­ratna­prabhā­savrata­siddhi’s buddhafield is a place where the ground contains various precious fragrances and has the sweet smell of snake’s delight sandalwood. It is even, spacious, wide, and beautified by fragrant snake’s delight sandalwood trees hung with divine jewels, decorative pearl garlands, and precious jewels. There are pools made of divine, precious gems and that are filled with perfumed water. The trees are festooned and adorned with silk streamers, and precious threads form webs between them. There are no derivative afflictions and no suffering or unhappiness. There is no such thing as the female gender. The sound of music, instruments, and songs of bodhisattvas are heard without anyone playing them. The melody of nature devoid of substance and the melody of the teachings of the Great Vehicle resound from those instruments, and anyone who hears this no longer regresses on the path to the awakening of a buddha. Mañjuśrī, such are the skillful means of that blessed one’s previous aspirations and the fantastic array of good qualities of his buddhafield. 

1.­41
“The power of the aspirations that the blessed thus-gone Suvarṇa­bhadra­vimala­ratna­prabhā­savrata­siddhi made before becoming a perfect buddha who has realized unsurpassed and perfect awakening led him to sit at the foot of the Bodhi tree and see that all beings are veiled by desire, hatred, and delusion. He saw that all beings have bodies tormented by various diseases, that they are harmed by death, enemies, and the wilderness, and that they are on the way to becoming hell beings whose lifespans last an entire eon. So, for their benefit and to set them on the path to the awakening of a buddha, he taught the following dhāraṇī mantra verses that eliminate all karmic obscurations: [F.256.b]

1.­42
“tadyathā siddhe siddhe susiddhe mocani mokṣaṇi mukte vimukte amale vimale māṅgalye hiranya­garbhe ratna­garbhe sarvārthasādhani para­mārthasādhani manase mahā­manase adbhute atyadbhute vītabhaye suvarṇe26 brahmaghoṣe brahmādhyuṣite sarvārtheṣu27 aparājite sarva­trāpratihate catuḥṣaṣṭhi­bhūtakoṭi­bhāṣite namaḥ sarva­tathāgatānāṃ ­svāhā.”

1.­43
When the Blessed One spoke this dhāraṇī mantra, the entire gathering of bodhisattvas, Śakra, Brahmā, and all the guardians of the world praised the Blessed One saying, “Wonderful! Blessed One, it is wonderful that you have proclaimed this dhāraṇī mantra verse to show love to all beings, to clear away all their misdeeds, pacify all their illnesses, and fulfill all their hopes.” 

1.­44
“My friends,” the Blessed One replied, “If any son or daughter of good family or any king, prince, or male or female layperson who seeks such good qualities retains these dhāraṇī verses, recites them, masters them, cultivates faith in them, reflects on an attitude of compassion toward all beings three times each day and three times each night, makes a pure offering with flowers, incense, and perfume, and acts according to the eightfold path of noble beings, all their misdeeds including the five inexpiable acts and the rest will be purified. When they pass away, they will be born in that world, where they will take miraculous birth upon a lion throne in the middle of a lotus. All their illnesses and all manner of threats related to death, enemies, and the wilderness will be pacified. [F.257.a] When they die, the Thus-Gone One will turn their attention toward them, and all their hopes and wishes will be fulfilled. 


1.­45
“Mañjuśrī, to the east of this buddhafield, past as many buddhafields as there are grains of sand in seven Gaṅgā rivers, the thus-gone, worthy, and perfect Buddha Aśokottamaśrī lives in the world Without Anguish. There he lives, resides, and teaches the Dharma. Mañjuśrī, the blessed, thus-gone, worthy, and perfect Buddha Aśokottamaśrī’s buddhafield is even like the palm of one’s hand, wide, and spacious. There is no mental anguish and there are no lower realms or cries of suffering. There is no such thing as the female gender. The ground is soft and very smooth. The scent of divine perfume fills the air, and it is beautified by trees made of divine precious jewels. There are divine pools made of gold from the Jambū river that are filled with perfumed water. The trees are made of the seven precious substances and covered with flowers and fruit. This buddhafield is filled with divine music and the sound of instruments. In short, Mañjuśrī, it is just like the thus-gone, worthy, and perfect Buddha Amitābha’s buddhafield Sukhāvatī. Mañjuśrī, such is the array of good qualities of the thus-gone, worthy, and perfect Buddha Aśokottamaśrī’s buddhafield. 

1.­46
“Mañjuśrī, the blessed, thus-gone, worthy, and perfect Buddha Aśokottamaśrī proclaimed the following four great aspirations long ago, when he was practicing bodhisattva conduct: 

1.­47
“For his first great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may any beings who are anguished, who suffer, [F.257.b] who are unhappy, and who experience a great deal of conflict and various kinds of suffering hear my name. After they hear and think about my name, may my power quell all of their mental anguish, suffering, unhappiness, and conflict. May none of them ever experience the suffering of being separated from what they hold dear, and may they have long lives.’

1.­48
“For his second great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power cause the light that radiates from my body to shine on any beings who commit various misdeeds and nonvirtuous actions and who are thus reborn in the great hells, or in the Great Avīci Hell where they are shrouded in thick darkness. May the light touch those hell beings and purify all their misdeeds as soon as they see it. May they be liberated from the sufferings of the great hells, and may it bring an end to all their pain. May they experience the joy of the divine and human realms for as long as it takes them to become perfect buddhas who have manifested unsurpassed and perfect awakening.’ 

1.­49
“For his third great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may any beings who have committed misdeeds and nonvirtuous actions in a previous life, who were born into a poor household of low standing because they stole another person’s property, and who thus do not have clothing, food, drink, bedding, or jewelry, those who suffer from both cold and heat, those whose bodies are tormented by hunger and thirst, and those who have poor complexions hear and recite my name. As a result, may they possess clothing, food, drink, and bedding for as long as it takes them to become perfect buddhas who have manifested unsurpassed and perfect awakening, [F.258.a] and may their bodies take on beautiful, divine complexions.’ 

1.­50
“For his fourth great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may any beings who are tormented and have their vital energy stolen by yakṣas, rākṣasas, bhūtas, and piśācas and thus suffer from the various types of suffering related to illness hear my name. May my power cause all the yakṣas, rākṣasas, bhūtas, and piśācas who steal beings’ vital energy to be pacified and benevolent toward those people for as long as it takes them to become perfect buddhas who have manifested unsurpassed and perfect awakening. May they be liberated from the various types of suffering related to illness.’ Mañjuśrī, those are the four great aspirations that this blessed one proclaimed.

1.­51
“Mañjuśrī, those who hear the name of the blessed, thus-gone, worthy, and perfect Buddha Aśokottamaśrī should recite it three times each day and three times each night and cultivate benevolence toward all beings. All the karmic obscurations of those who make offerings to that thus-gone one will be purified. They will be free from mental anguish, suffering, unhappiness, and conflict. They will always be healthy, they will have long lives, and they will be free from all manner of illnesses. They will never fall into lower rebirths for as long as it takes them to attain awakening, and they will remember their former rebirths. They will take miraculous rebirth in that thus-gone one’s buddhafield on a lion throne bedecked with the seven precious substances in the middle of a lotus, and all the gods will protect them. Mañjuśrī, such are the many good qualities related to reciting the name of that thus-gone one.

1.­52
“Mañjuśrī, that blessed one’s [F.258.b] buddhafield possesses such an abundant array of good qualities and his previous bodhisattva aspirations were so vast that except for the thus-gone, worthy, and perfect buddhas, no one, not even the hearers and solitary buddhas, can express them. 


1.­53
“Mañjuśrī, to the east of this buddhafield, past as many buddhafields as there are grains of sand in eight Gaṅgā rivers, the thus-gone, worthy, and perfect Buddha Dharmakīrtisāgaraghoṣa lives in the world Victory Banner of the Dharma. There he lives, resides, and teaches the Dharma. Mañjuśrī, the thus-gone, worthy, and perfect Buddha Dharmakīrtisāgaraghoṣa’s buddhafield is utterly pure. It is even, stainless, luminous, and like blue sapphire. The outer walls, fences, windows, archways, latticework, and turrets are made of crystal. The ground is adorned with trees made of divine jewels and covered with golden threads in a checkered pattern. All the jeweled trees are decorated and draped with lattices of tinkling bells and beautified with divine silk tassels, divine flowers, and perfumes. There are pools made of the seven precious substances and filled with perfumed water. When the lattices of tinkling bells stir and shake in the breeze, their pleasant, divine melody brings joy to all beings. The Dharma sound of the nature devoid of substance fills the air, and the Dharma sound of the Great Vehicle resounds from the music of divine instruments. The beings who hear this sound of the Dharma become free from desire, hatred, and delusion and attain the absorption called not forgetting the mind of awakening. [F.259.a] Mañjuśrī, in that world there are no lower realms, no cries of suffering, and no derivative afflictions, and there is no such thing as the female gender. 

1.­54
“That Blessed One proclaimed the following four great aspirations long ago, when he was practicing bodhisattva conduct:

1.­55
“For his first great aspiration, he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may any beings who are born into a house that maintains wrong views, who have no faith in the Buddha, Dharma, and Saṅgha, and who are far from focusing on the mind of awakening hear my name. By my power, may their karmic obscurations be eliminated, and may they adopt the correct view for as long as it takes them to attain awakening. May they possess unbreakable faith in the Buddha, Dharma, and Saṅgha, and may they never regress from focusing on the mind of awakening.’

1.­56
“For his second great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power cause any beings who have been born in border countries where they have not heard the terms Buddha, Dharma, and Saṅgha, who engage in unwholesome actions because of the nonvirtuous company they keep, and who fall into the three lower realms after they pass away and lose all their virtuous qualities to hear my name. When they do, may the sound of the Dharma fill the air like clouds of Dharma or crashing waves. Upon hearing this, may all the karma of their previous lives be eliminated, and may their thoughts never stray from the mind of awakening for as long as it takes them to attain awakening.’

1.­57
“For his third great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may my power cause any beings who lack clothing, jewelry, [F.259.b] perfumes, garlands, ointments, bedding, and medicine, who suffer because of what they lack, and who perform misdeeds to have clothing, jewelry, perfumes, garlands, ointments, bedding, medicines, material possessions, and wealth as soon as they think about them, and may they lack nothing. May none of them lack anything in any way whatsoever for as long as it takes them to attain liberation.’ 

1.­58
“For his fourth great aspiration he proclaimed, ‘In the future, when I have become a perfect buddha who has realized unsurpassed and perfect awakening, may any beings who quarrel, fight, argue, and dispute with one another due to the ripening of their karma from a previous life, who are trained to harm and kill one another, and who strike one another with blades, arrows, and clubs hear my name and keep it in mind. By my power, when they mentally recite my name, may the arrows, blades, clubs and the like be repelled and turned back. May all their enemies become friends, and may no one lose their life. May they be content with their own material possessions, wealth, and power for as long as it takes them to attain awakening.’ Mañjuśrī, such were the four great aspirations that the blessed, thus-gone, worthy, and perfect Buddha Dharmakīrtisāgaraghoṣa made long ago, when he was practicing bodhisattva conduct.

1.­59
“Mañjuśrī, all who hear the name of the blessed, thus-gone, worthy, and perfect Buddha Dharmakīrtisāgaraghoṣa, bear it in mind, cultivate faith in it, and make offerings with utter devotion will purify all their misdeeds. [F.260.a] They will not regress on the path to the awakening of a buddha, in all their future lifetimes they will remember their past lives, and their thoughts will never stray from the mind of awakening. They will meet with the thus-gone ones in all their rebirths, and they will always be healthy and live long lives. When they pass away, they will be born in that world, and they will never again fall to the lower realms. Wherever they are born, they will possess clothing, jewelry, perfumes, garlands, ointments, bedding, medicines, necessities, material possessions, and power as soon as they think of them. Mañjuśrī, such are the many good qualities associated with bearing in mind and hearing the name of the thus-gone, worthy, and perfect Buddha Dharmakīrtisāgaraghoṣa. 


1.­60
“Mañjuśrī, to the east of this buddhafield, past as many buddhafields as there are grains of sand in nine Gaṅgā rivers, the blessed, thus-gone, worthy, and perfect Buddha Dharma­sāgarā­gramati­vikrīḍitā­bhijñā­rāja lives in the world Standing in an Ocean of Jewels. There he lives, resides, and teaches the Dharma. 

1.­61
“Mañjuśrī, long ago, when he was practicing bodhisattva conduct, that blessed one proclaimed the following four great aspirations:

1.­62
“For his first great aspiration, he proclaimed, ‘In the future, when I attain awakening as a perfect buddha who has realized unsurpassed and perfect awakening, wherever there are beings who work the fields, sow seeds, trade in goods, fight battles, delight in arguing, and perform misdeeds, may they hear my name. By my power, may they gain an abundance of all manner of goods as soon as they think of them. May they have no ill intent and may their behavior always be virtuous.’ [F.260.b]

1.­63
“For his second great aspiration, he proclaimed, ‘In the future, when I attain awakening as a perfect buddha who has realized unsurpassed and perfect awakening, may any beings who have taken the path of the ten nonvirtues and will thus proceed to the hell realms hear my name. By my power, may they take the path of the ten virtues, and may they not proceed to the hell realms.’

1.­64
“For his third great aspiration, he proclaimed, ‘In the future, when I have attained awakening as a perfect buddha who has realized unsurpassed and perfect awakening, may any beings who have come under another person’s control, who are arrested, beaten, imprisoned, and sentenced to death, hear my name, and may my light prevent them from being bound and beaten for as long as it takes them to attain awakening.’

1.­65
“For the fourth great aspiration when he was practicing bodhisattva conduct, he proclaimed, ‘In the future, when I have attained awakening as a perfect buddha who has realized unsurpassed and perfect awakening, may any beings who have committed various types of unvirtuous misdeeds that shorten one’s lifespan hear my name at the moment of death. After hearing my name, may they take rebirth in the joyful, heavenly realms. May they experience the happiness of divine and human births for as long as it takes them to attain awakening, and may all the karma of their misdeeds be purified.’ Mañjuśrī, those are the four great aspirations that the blessed, thus-gone, worthy, and perfect Buddha Dharma­sāgarā­gramati­vikrīḍitā­bhijñā­rāja [F.261.a] proclaimed long ago, when he was practicing bodhisattva conduct. 

1.­66
“Mañjuśrī, the array of good qualities of his buddhafield‍—the world Standing in an Ocean of Jewels‍—is just like that in the world Abounding in Jewels. Mañjuśrī, any son or daughter of good family who hears the names of the seven perfect buddhas, and after hearing them bears them in mind, reflects upon them after waking in the morning, cultivates faith in them, makes offerings to them with flowers, incense, perfumes, garlands, ointments, music, instruments, and drums, writes them in a book and carries it, copies this Dharma discourse, commissions it to be written, reveres it, hears it from someone else, and performs offerings to those Dharma teachers using all manner of implements and articles, shall be blessed by all the buddhas and pursue the path of becoming a perfect buddha for as long as it takes to attain the awakening of a buddha.” [B2]28


1.­67
“Mañjuśrī, to the east of this buddhafield, past as many buddhafields as there are grains of sand in ten Gaṅgā rivers, lives the blessed Buddha Bhaiṣajya­guru­vaiḍūrya­prabha in the world Vaiḍūryanirbhāsa. He is a thus-gone, worthy, and perfect buddha, someone endowed with knowledge and good conduct, a well-gone one, a knower of the world, a charioteer who tames people, an unsurpassed being, and a teacher of gods and humans.

1.­68
“Mañjuśrī, long ago, when he was practicing bodhisattva conduct, the blessed Thus-Gone One Bhaiṣajya­guru­vaiḍūrya­prabha proclaimed the following twelve great aspirations: [F.261.b]

1.­69
“For his first great aspiration, he proclaimed, ‘In the future, when I have attained awakening as a perfect buddha who has realized unsurpassed and perfect awakening, may my body’s radiance illuminate innumerable, limitless, and immeasurable worlds, warm them, and make them shine. May all beings be adorned with the thirty-two marks of a great person and the eighty minor marks, just as I am.’

1.­70
“For his second great aspiration, he proclaimed, ‘In the future, when I have attained awakening as a perfect buddha who has realized unsurpassed and perfect awakening, may my body be like a precious blue beryl gem‍—pure inside and out, and radiating a stainless light. May I manifest a broad and tall body that stands firm, is ablaze with glory and splendor, and is adorned with a halo of light so bright that it outshines the sun and moon. May my light allow any beings who are born in the dark spaces between worlds, and those here in the human world who travel to various places during the dark of night, to proceed joyfully, and may they perform virtuous deeds.’

1.­71
“For his third great aspiration, he proclaimed, ‘In the future, when I have attained awakening as a perfect buddha who has realized unsurpassed and perfect awakening, may my boundless wisdom and skillful means furnish immeasurable realms of beings with inexhaustible wealth, and may no one lack anything.’

1.­72
“For his fourth great aspiration, he proclaimed, ‘In the future, when I have attained awakening as a perfect buddha who has realized unsurpassed and perfect awakening, [F.262.a] may any beings who have set out on the wrong path be set upon the path to awakening. May all those who have entered the path of the hearers and who have entered the path of the solitary buddhas be led to the Great Vehicle.’

1.­73
“For his fifth great aspiration, he proclaimed, ‘In the future, when I have attained awakening as a perfect buddha who has realized unsurpassed and perfect awakening, may any beings who are close to me practice pure conduct. Likewise, may a limitless and boundless number of other beings hear my name, and may my power cause them to be bound by the three vows and have uncorrupted discipline. May no one engage in incorrect discipline and proceed to the lower realms.’

1.­74
“For his sixth great aspiration, he proclaimed, ‘In the future, when I have attained awakening as a perfect buddha who has realized unsurpassed and perfect awakening, may beings who have weak constitutions, impaired faculties, or poor complexions; who are dumb, lame, hunchbacked, or have vitiligo; who have only one eye, are blind, deaf, or mentally ill; and whose bodies are otherwise affected by illness hear my name. When they do, may all their faculties become whole and their bodies intact.’

1.­75
“For his seventh great aspiration, he proclaimed, ‘In the future, when I have attained awakening as a perfect buddha who has realized unsurpassed and perfect awakening, may beings whose bodies are afflicted by various types of illnesses, who are vulnerable, who are defenseless, who lack necessities and medicines, who have no one to care for them, who are poor, and who suffer hear my name, and may all their illnesses be quelled. [F.262.b] May they be healthy and live free from harm for as long as it takes them to attain awakening.’

1.­76
“For his eighth great aspiration, he proclaimed, ‘In the future, when I have attained awakening as a perfect buddha who has realized unsurpassed and perfect awakening, may any women who are afflicted by the hundreds of disadvantages of being a woman, who dislike being of the female gender, and who want to be free from the condition of being a woman, leave behind their female gender and be born as a man for as long as it takes them to attain awakening.’

1.­77
“For his ninth great aspiration, he proclaimed, ‘In the future, when I have attained awakening as a perfect buddha who has realized unsurpassed and perfect awakening, may I release all beings from Māra’s bonds. May I establish in the correct view those who are in opposition due to their divergent, contrasting, and disturbed views. In due order, may I teach them the conduct of a bodhisattva.’

1.­78
“For his tenth great aspiration, he proclaimed, ‘In the future, when I have attained awakening as a perfect buddha who has realized unsurpassed and perfect awakening, may the power of my merit free from all manner of harm any beings who are terrified because they fear their king, and who are bound, beaten, tortured, sentenced to death, persecuted due to many false accusations, dishonored, and who are pained by bodily, verbal, or mental suffering.’

1.­79
“For his eleventh great aspiration, he proclaimed, ‘In the future, when I have attained awakening as a perfect buddha who has realized unsurpassed and perfect awakening, may I provide food that is vibrant, aromatic, and savory to satiate the bodies of any beings who [F.263.a] are scorched by the fire of hunger and thirst, who expend great effort searching for food, and who commit sinful actions. Then, may I make them even happier with the taste of the Dharma.’

1.­80
“That Thus-gone One’s twelfth great aspiration was, ‘In the future, when I have attained awakening as a perfect buddha who has realized unsurpassed and perfect awakening, may I provide those sentient beings who are naked, have no clothes, are poor, suffering, and who are miserable day and night due to cold, heat, flies, and biting insects, with clothes that suit their needs and are dyed in bright colors. May I fulfill all the wishes of beings with whatever types of jewelry, ornaments, garlands, perfumes, ointments, music, instruments, and drums they desire.’ Mañjuśrī, those are the twelve great aspirations that the blessed, thus-gone, worthy, and perfect Buddha Bhaiṣajya­guru­vaiḍūrya­prabha proclaimed long ago, when he was practicing bodhisattva conduct. 

1.­81
“Mañjuśrī, the aspirations of the Thus-Gone One Bhaiṣajya­guru­vaiḍūrya­prabharāja and the array of good qualities of his buddhafield cannot be exhausted over the course of an eon or even more than an eon. His buddhafield is utterly pure. There are no stones, pebbles, or gravel; there are no faults related to desire; there are no cries of suffering and the lower realms; and there is no such thing as the female gender. The foundation, walls, fences, archways, latticework windows, and turrets are made of blue beryl, and the pillar capitals29 are made of the seven precious substances. [F.263.b] The array of good qualities of the world Vaiḍūryanirbhāsa is equal to that of the world Sukhāvatī. 

1.­82
“There are two bodhisattva great beings who are foremost among the immeasurable and innumerable bodhisattvas in that world. The first is named Sūryavairocana and the second is named Candravairocana. These two maintain the treasury of the holy Dharma of the blessed Thus-Gone One Bhaiṣajya­guru­vaiḍūrya­prabha. Mañjuśrī, that is why a faithful son or daughter of good family should make the aspiration to be born in that buddhafield.”


1.­83
The Blessed One continued to address Mañjuśrīkumārabhūta saying, “Mañjuśrī, there are ordinary beings who do not know about virtue and nonvirtue. They are overcome by greed and do not understand how generosity and the ripened result of generosity. They are childish and foolish, lacking the capacity for faith. As they strive to accumulate and maintain wealth, their minds are not disposed toward generosity and sharing. When it is time to give a gift, they become dejected as if they were cutting the flesh from their own bodies. Many of those beings do not even allow themselves to enjoy material wealth,30 let alone provide for their parents, wives, sons, and daughters, their male and female servants and employees, and for beggars. 

1.­84
“When such beings pass away, they are reborn in the hungry ghost realm or as animals. For those among them who have heard the name of the blessed Thus-Gone One Bhaiṣajya­guru­vaiḍūrya­prabha in their previous lives as humans‍—whether they find themselves in the world of Yama or in the animal realm‍—that Thus-gone One’s [F.264.a] name will appear there before them. Simply be recollecting it, after they eventually pass away, they will once again be born in the human realm. They will remember their former lifetimes, grow anxious out of fear of the lower realms, and no longer concern themselves with sense pleasures. They will delight in generosity, promote generosity, and give away everything that they own. Eventually, they will even give their own head, hands, feet, eyes, flesh, and blood to anyone who asks, let alone other things like accumulated wealth.

1.­85
“Moreover, Mañjuśrī, there are beings who hold31 the precepts of the thus-gone ones, yet violate discipline and engage in wrong views. Those who maintain discipline but do not seek erudition do not understand the profound meaning of the discourses that the Thus-Gone One has taught. Those who do become erudite develop excessive pride, and because they are overcome by their pride, they act with jealousy toward others, and misuse and forsake the holy Dharma. Such foolish people who side with Māra pursue a bad path themselves and cause many billions of other beings to fall into the great abyss. Those beings are reborn amidst the horrors of hell. 

1.­86
“For those who have heard the name of the blessed Thus-Gone One Bhaiṣajya­guru­vaiḍūrya­prabha in a previous life as a human being, even for those who live in the hell realms, the power of the Buddha will cause the name of that thus-gone one to appear before them. Then, when they pass away, they will be reborn in the human realm. They will maintain the correct view, be diligent, and their minds will be predisposed toward virtue. They will leave home, go forth in the teaching of the Thus-Gone One, and will finally practice bodhisattva conduct. [F.264.b]

1.­87
“Moreover, Mañjuśrī, there are beings who praise themselves and denigrate others out of jealousy. Beings who sing their own praises and denigrate others will suffer in the three lower realms for many thousands of years. After many thousands of years have passed, they will pass away and be reborn in the animal realm as cows, horses, camels, donkeys, and so forth. They will be beaten with whips and rods, their bodies will be afflicted by hunger and thirst, and they will have to carry great loads as they move along the road. Even if they do attain a human birth,32 they will always be born into families of low standing, be servants, and be under another person’s control. 

1.­88
“Those who have heard the name of the blessed, thus-gone, worthy, and perfect Buddha Bhaiṣajya­guru­vaiḍūrya­prabha in a previous life as a human being will be liberated from all manner of suffering due to that root of virtue. They will be intelligent, learned, bright,33 prudent, focused on pursuing virtue, and will always find company with a spiritual teacher. They will cut Māra’s bonds, crush the eggshell of ignorance, and dry up the river of the afflictions. They will be liberated from birth, old age, death, anguish, lamentation, suffering, unhappiness, and conflict.

1.­89
“Mañjuśrī, there are also those beings who delight in slander and beings who instigate fights, arguments, and disputes with one another. Such contentious beings commit various types of nonvirtuous actions with their body, speech, and mind. They do not wish to benefit one another and constantly try to harm one another. [F.265.a] They summon a forest deity, tree deity, or mountain deity, or they summon the various spirits in the charnel grounds. They kill beings who have taken birth as animals and offer them to the yakṣas and rākṣasas who eat flesh and blood. They utter the name of their enemy or create an effigy, cast a violent spell at them, and enlist a kākhorda or vetāla to create obstacles in their life with the hope that they will destroy their enemy’s body. However, no one can create obstacles for those who have heard the name of the blessed Thus-Gone One Bhaiṣajya­guru­vaiḍūrya­prabha. Such people are loving to one another, beneficent, free from ill will, and satisfied with their own possessions. 

1.­90
“Moreover, Mañjuśrī, among the fourfold assembly of monks, nuns, male lay practitioners, and female lay practitioners, as well as among other faithful sons or daughters of good family who observe the eightfold precepts, there are some who maintain the precepts for one year or three months. If they develop an aspiration, saying, ‘Due to my root of virtue, may I be reborn in the west in Sukhāvatī, the world where the Thus-Gone One Amitāyus resides,’ they will hear the name of the blessed Thus-Gone One Bhaiṣajya­guru­vaiḍūrya­prabha. Then, at the moment of death, the eight bodhisattvas will miraculously appear, show them the way, and they will take miraculous birth there upon brightly colored lotuses. 

1.­91
“Some will be born in the god realms, and after they are born there, their previous roots of virtue will never be exhausted, and they will not proceed to the lower realms. After they pass away, they will become universal emperors with dominion over the four continents in this human realm, [F.265.b] and they will establish many billions of beings on the path of the ten virtuous actions. 

1.­92
“Others will be born in great kṣatriya households, born in great brahmin households, born in great landowning households, and born in households whose treasuries and storehouses contain and abundance of riches and grain. They will have excellent physiques, be powerful, have attendants, be courageous and heroic, and have the strength of a great champion. Any woman who should hear the Thus-Gone One’s name and bear it in mind should know that it is the last time she will be of the female gender.”34


1.­93
At that point Mañjuśrīkumārabhūta told the Blessed One, “Blessed One, in the future I will proclaim the name of the blessed Thus-Gone One Bhaiṣajya­guru­vaiḍūrya­prabha in various ways to those faithful sons and daughters of good family who hold this discourse, recite it, explain it, teach it correctly and in detail to others, copy it, commission it to be copied, write it in a book, and venerate it with flowers, incense, garlands, ointments, parasols, and victory banners. I will proclaim it so that they will even hear that buddha’s name in their dreams. 

1.­94
“They will wrap this discourse with cloths of the five different colors and place it in a clean area. The Four Great Kings with their retinues and billions of deities will gather wherever this discourse is located. Those who retain the name of the blessed Thus-Gone One Bhaiṣajya­guru­vaiḍūrya­prabha and this discourse on the detailed account of his previous aspirations will not suffer untimely deaths. No one will be able to steal their vital energy, and if it has been stolen, they will take it back.” [F.266.a]

1.­95
The Blessed One replied, “It is so, Mañjuśrī. What you say is true. Mañjuśrī, a faithful son or daughter of good family who makes offerings to that thus-gone one should make a statue of that thus-gone one and observe the fast associated with the noble eightfold precepts for seven days and seven nights. They should eat pure food and thoroughly wash their body. They should wear fine, clean clothes. Then, in a clean area, they should scatter the petals of various flowers and perfume the area with various fragrances. They should then decorate the place with various cloths, parasols, and banners. There, they should then cultivate a stainless mind, an untainted mind, a mind free from ill intent, a benevolent mind, an impartial mind, and an equanimous mind. They should then play music, instruments, and sing songs as they circumambulate the statue of that thus-gone one. 

1.­96
“If they contemplate his previous aspirations and teach this discourse, all their wishes and aspirations will be fulfilled. If they aspire to a long life, they will have a long life. If they pray for wealth, they will have wealth. If they pray to become a powerful ruler, they will achieve that with little trouble. If they wish for a son, they will have a son. 

1.­97
“If someone has a bad dream, sees a crow or a bad omen somewhere, or dwells in a location where the one hundred inauspicious things35 are present and venerates the blessed Thus-Gone Bhaiṣajya­guru­vaiḍūrya­prabha with the various types of offerings, then the bad dreams, bad omens, and inauspicious things will no longer appear. 

1.­98
“If those who face dangers from fire, dangers from water, dangers from weapons, dangers from poison, [F.266.b] dangers from steep cliffs, dangers from raging elephants, dangers from lions, dangers from tigers, dangers from bears, hyenas, and poisonous snakes, and dangers from snakes, scorpions, and spiders36 have made offerings37 to that thus-gone one, they will be freed from all manner of dangers. Those who face dangers from enemy armies, dangers from thieves, and dangers from bandits should also make offerings to that thus-gone one.

1.­99
“Moreover, Mañjuśrī, if any faithful sons or daughters of good family who maintain taking refuge in the Three Jewels for as long as they live and have no other tutelary deity, maintain the five precepts, maintain the ten precepts, maintain the four hundred vows and precepts of a bodhisattva, are monks who have left home and maintain the two hundred and fifty precepts, or are nuns who maintain the five hundred precepts, should break any one of the precepts among the vows and precepts they have taken and are anxious and afraid of falling into the lower realms and then make offerings to the blessed Thus-Gone Bhaiṣajya­guru­vaiḍūrya­prabha, they should know that they will not suffer rebirth in the three lower realms.38

1.­100
“If any woman giving birth who experiences intense, fierce, and unbearable suffering makes offerings to the blessed Thus-Gone Bhaiṣajya­guru­vaiḍūrya­prabha, she will immediately be liberated from that suffering. The child will be born with all its limbs intact, and it will have a good physique, be handsome, good looking, have sharp faculties, be intelligent, healthy, and have few difficulties. Nonhuman beings will not be able to steal its vital energy.”


1.­101
At that point the Blessed One asked venerable Ānanda, [F.267.a] “Ānanda, do you trust and believe in the good qualities of the blessed Thus-Gone Bhaiṣajya­guru­vaiḍūrya­prabharāja that I have described? Are you uncertain, or do you have any reservations or doubts about this profound buddha domain?” 

1.­102
“Respected Blessed One,” venerable Ānanda replied, “I am not uncertain, nor do I have any reservations or doubts about the qualities that the Thus-Gone One has described, because the thus-gone ones have no impure conduct of body, speech, and mind. Blessed One, even such miraculous and powerful beings as the sun and the moon might fall to the earth, and even Sumeru, the king of mountains, might move from its base, but the word of the buddhas is never incorrect. Yet still, respected Blessed One, there are beings who lack the capacity for faith, and when they hear about this buddha domain of the buddhas,39 they will wonder ‘How can such good qualities and benefits come about by merely recollecting the name of that thus-gone one?’ Because they have no faith, do not believe, and reject this, for a long time they will suffer injuries, lack medicines, be unhappy, and fall into the lower realms.”

1.­103
The Blessed One replied, “Ānanda, it is untenable and impossible for someone who has had the name of that thus-gone one resound in their ear to be reborn in the lower realms. Ānanda, the domain of the buddhas is difficult to believe. Ānanda, the faith and belief you have should be seen as the power of the Thus-Gone One.40 This is something that only bodhisattva great beings who are one birth away from awakening possess‍—not hearers and solitary buddhas.41 [F.267.b]

1.­104
“Ānanda, attaining a human life is rare, and faith and devotion toward the Three Jewels is rare, but hearing the name of that thus-gone one is even more rare. Ānanda, the bodhisattva conduct of the blessed Thus-Gone Bhaiṣajya­guru­vaiḍūrya­prabha is immeasurable, his skillful means is immeasurable, and the detailed account of his aspirations is immeasurable. If I wanted to explain that thus-gone one’s bodhisattva conduct accurately and extensively for an eon or the remainder of an eon, the eon would come to an end before I could complete that detailed account of the blessed Thus-Gone Bhaiṣajya­guru­vaiḍūrya­prabharāja’s previous aspirations.”


1.­105
At that point, from among the gathering a bodhisattva great being named Trāṇamukta rose from his seat, adjusted his upper robe on one shoulder, knelt with his right knee on the ground, bowed to the Blessed One with his palms together, and said to the Blessed One, “Respected Blessed One, in the future there will be beings whose bodies are tormented by various types of illnesses. Their limbs will atrophy due to chronic illness and their lips and throats will be parched from hunger and thirst. They will be heading for their demise surrounded by weeping friends, acquaintances, and relatives. They will see darkness in all directions and be led by Yama’s servants. 

1.­106
“While such a person’s body is still lying there, the consciousness will be brought before the Dharma King Yama. The god who was born with that person42 and who has recorded all of that person’s virtuous and nonvirtuous actions in writing will then present them to the Dharma King Yama. The Dharma King Yama will then question and interrogate the person and issue his judgment based on how many of their actions were virtuous or nonvirtuous. [F.268.a]

1.­107
“If the friends, acquaintances, and relatives43 of those who are ill take refuge in the blessed Thus-Gone Bhaiṣajya­guru­vaiḍūrya­prabharāja and perform the offering in this way to benefit them, their consciousness will turn back and make its way, just as if they had been dreaming, to the place where they had been. For some the consciousness will return on the seventh day, for some on the twenty-first, thirty-fifth, or forty-ninth day, and they will remember what happened to them. The ripening of virtuous and nonvirtuous actions will now be clear to them, and they will no longer commit unwholesome actions, even at the expense of their life. Therefore, faithful sons or daughters of good family should make offerings to that thus-gone one.”44

1.­108
Venerable Ānanda then asked the bodhisattva Trāṇamukta, “Son of good family, how should one perform such an offering to the blessed Thus-Gone Bhaiṣajya­guru­vaiḍūrya­prabharāja?”

1.­109
The bodhisattva Trāṇamukta replied, “Venerable Ānanda, those who want to free someone from a grave illness should observe the eightfold purification vows for seven days and seven nights to benefit the sick person. They should make as many offerings as possible to the monastic saṅgha of food, drink, and provisions, and offer service. They should focus on the name of the blessed Thus-Gone Bhaiṣajya­guru­vaiḍūrya­prabharāja three times each day and three times each night. They should recite this discourse forty-nine times, offer oil lamps for forty-nine days, and make seven statues. They should place seven oil lamps in front of each statue, and each of the oil lamps should be as large as a chariot wheel to ensure that the oil lamps will not go out during the forty-nine days. They should make more than forty-nine five-colored flags. [F.268.b]

1.­110
“Respected Ānanda, if anointed kṣatriya kings face a threat of injury, disaster, and conflict that is related to an illness, their own or an enemy army, a lunar asterism, a lunar eclipse, a solar eclipse, unseasonable winds and rains, and drought, then those anointed kṣatriya kings45 should be benevolent toward all beings. If they release their prisoners and perform the aforementioned offering to the blessed Thus-Gone Bhaiṣajya­guru­vaiḍūrya­prabharāja, the roots of virtue of those anointed kṣatriya kings and this detailed account of the previous aspiration prayers of the blessed Thus-Gone Bhaiṣajya­guru­vaiḍūrya­prabharāja will ensure that the country will be happy, crops will be good, the winds and rains will come on time, and there will be a successful harvest. All the beings who live in that country will be healthy and happy and will abound in supreme joy. The wicked yakṣas, rākṣasas, bhūtas, and piśācas in that country will not harm beings. No evil omens will appear, and the lifespans, complexions, energy, health, and power of those anointed kṣatriya kings will increase.”

1.­111
Then venerable Ānanda asked the bodhisattva Trāṇamukta, “Son of good family, how is it that someone’s lifespan may be restored after it has been exhausted?” 

1.­112
“Respected Ānanda,” the bodhisattva Trāṇamukta replied, “have you not heard from the Thus-Gone One that premature death may be of nine types? It is for this reason that he has taught the use of mantras and medicines? [F.269.a] There are beings who contract an illness, and even though that illness is not very severe, they either lack both medicine and nurses or the doctors administer the wrong medicine. This is the first type of untimely death. The second type of untimely death is when someone is executed as a king’s punishment. The third type of untimely death is when someone is extremely careless, for nonhuman beings steal the vital energy from those who live carelessly. The fourth type of untimely death is when someone is burned by fire and dies. The fifth type of untimely death is when someone dies by drowning. The sixth type of untimely death is when someone dies upon encountering a ferocious predator such as a lion, tiger, jackal, or snake. The seventh type of untimely death is when someone falls off a mountainside into an abyss. The eighth type of untimely death is when someone is killed by poison, a kākhorda, or a vetāla. The ninth type of untimely death is when someone cannot find food and drink and dies of hunger and thirst. This is a brief account of the types of untimely death that the Thus-Gone One has taught, but there are an innumerable and incalculable number of other kinds of untimely death.”

1.­113
There were twelve great yakṣa generals46 gathered in that assembly‍—the great yakṣa general Kiṃbhīra, the great yakṣa general Vajra, the great yakṣa general Mekhila, the great yakṣa general Antila, the great yakṣa general Anila, the great yakṣa general Saṇṭhila, the great yakṣa general Indala,47 the great yakṣa general Pāyila, the great yakṣa general Mahāla, the great yakṣa general Cidāla, the great yakṣa general Caundhula, and the great yakṣa general Vikala. [F.269.b]

1.­114
Each great yakṣa general had seven hundred thousand yakṣa attendants, and they all told the Blessed One with a single voice, “Blessed One, due to the Buddha’s power, we have heard the name of the blessed Thus-Gone Bhaiṣajya­guru­vaiḍūrya­prabharāja, and we will no longer have any fear of proceeding to the lower realms. All of us together, for as long as we live, take refuge in the Buddha, we take refuge in the Dharma, and we take refuge in the Saṅgha. We will diligently work for the benefit, aid, and happiness of all beings. In particular, we will protect any being who practices this sūtra in villages, towns, provinces, and forests, and who remembers the name of the blessed Thus-Gone Bhaiṣajya­guru­vaiḍūrya­prabharāja, makes offerings to him, and serves him. They will be under our protection, they will be under our care, they will be free from all manner of misfortunes, and we will fulfill their every wish.”

1.­115
“Very good, very good,” the Blessed One said in response to the great yakṣa generals. “It is excellent that you great yakṣa generals are so grateful toward the blessed Thus-Gone Bhaiṣajya­guru­vaiḍūrya­prabharāja, and that you are so committed to recollecting him and working for the benefit of all beings.”48

1.­116
At this point, some of the gods in the assembly who were not very intelligent wondered, “How can beings who simply hear and bear in mind the name of those thus-gone ones, who live past as many buddhafields as there are grains of sand in the Gaṅgā river, develop such special qualities?” 

1.­117
The blessed Thus-Gone Śākyamuni mentally perceived those unintelligent gods’ confusion and [F.270.a] entered into the absorption called invoking the buddhafields of all the thus-gone ones. As soon as the Blessed One rested in that absorption, the entire trichiliocosm trembled, and a great rain of divine sandalwood powder and flowers fell. The seven thus-gone ones themselves came to this Sahā world and appeared along with the blessed Thus-Gone One Śākyamuni, seated on divine lion thrones that arose due to the roots of virtue of those thus-gone ones’ previous actions. They were surrounded by all manner of bodhisattvas, gods, nāgas, yakṣas, gandharvas, asuras, garuḍas, kinnaras, mahoragas, kings, ministers, brahmins, and householders, and they taught the Dharma.

1.­118
All the gods and the entire assembly were amazed and applauded the blessed Thus-Gone Śākyamuni saying, “Very good, very good!” The entire assembly made offerings directly to the thus-gone ones with flowers, incense, perfumes, garlands, ointments, ornaments, jewelry, and divine music that arose due to the merit of their own roots of virtue. They circumambulated them three times and all the beings there proclaimed an aspiration saying, “Amazing! The buddha realm of the blessed buddhas, the unique aspirations they made previously, and their skillful means can perform miracles! May all beings attain this buddha realm absorption!”

1.­119
Then Mañjuśrīkumārabhūta rose from his seat, [F.270.b] placed his palms together, and circumambulated those thus-gone ones seven times. He then said to the thus-gone ones, “Amazing! The blessing of the thus-gone ones’ absorption, their skillful means, and their ripening of beings is inconceivable! Blessed ones, please pronounce a dhāraṇī verse that has been blessed by the thus-gone ones’ previous aspirations so that, in the future, beings with little merit will be protected and given a refuge from all manner of perilous situations‍—such as having a body that is tormented by various illnesses, being threatened by beings with ill intentions, planetary influences, and lunar asterisms, or by death, enemies, and the wilderness‍—and so that when they hold, read, copy, commission a copy, or recite it, the thus-gone ones will turn their attention toward them, they will see the thus-gone ones, and all their wishes will be fulfilled.” 

1.­120
The blessed buddhas said to Mañjuśrīkumārabhūta, “Very good, very good. Mañjuśrī, very good! Mañjuśrī, your eloquent request, which you have made out of compassion and for the benefit of all beings, has come about through the blessing of the thus-gone ones. Listen well and pay attention, and we will explain. Mañjuśrī, there is a dhāraṇī called blue beryl radiance that produces the thus-gone ones’ power of absorption. When a son or daughter of good family with a compassionate attitude toward all beings holds49 this dhāraṇī, reads it, or makes offerings to it, all their wishes will be fulfilled. [F.271.a] The thus-gone ones will turn their attention toward them, they will see the thus-gone ones, and they will be born in buddhafields where all their karmic obscurations have been purified away.”

1.­121
Mañjuśrī asked, “Blessed Ones, what is the dhāraṇī called blue beryl radiance that produces the thus-gone ones’ power of absorption?”

1.­122
Then the thus-gone ones proclaimed the following dhāraṇī verse with a single melodious voice:

1.­123
“tadyathā ghume ghume imi nimihi matimati saptatathāgatasamādhyadhiṣṭhite atimate pāle pāpaṃ śodhani sarvapāpaṃ nāśaya mama budhe buddhottame ume kume buddhakṣetrapariśodhani dhame nidhame meru meru meruśikhare sarvākālamṛtyunivāraṇī buddhe subuddhe buddhādhiṣṭhāna rakṣantu me sarvadevā same asame samanvāharantu me sarvabuddhabodhisattvānām śame śame praśamantu me sarva ityupadravavyādhayaḥ pūraṇi pūraṇi pāraya me sarvāśāya vaiḍūryapratibhāse sarvapāpaṃ kṣayaṃ kari svāhā.”

1.­124
When they spoke this dhāraṇī there was a great light, the entire earth trembled, and miraculous signs appeared. All the beings who were assembled there made offerings of divine perfumes and incense to the thus-gone ones, spoke the words “Very good, very good!” and circumambulated them seven times. 

1.­125
Then the blessed buddhas said, “Any son or daughters of good family who holds50 this dhāraṇī, recites it, or makes offerings to it, should purify themselves. Then, in a clean area, they should adopt the noble eightfold precepts and arouse supreme compassion toward all beings. They should then make statues of the seven thus-gone ones and make offerings to the thus-gone ones with flowers, incense, oil lamps, perfumes, [F.271.b] garlands, music, banners, and flags, and maintain the noble eightfold precepts for seven days. 

1.­126
“If they then recite these dhāraṇī verses one thousand eight times, the thus-gone ones will direct their attention toward them, the bodhisattvas will think of them, and the vajra bearers will protect them. All the gods, Śakra, and all of the brahmā gods, and the Four Great Kings will protect them. All their karmic obscurations, even down to the five inexpiable acts, will be purified. They will not contract any illnesses, they will have long lives, and they will be free from all fears of dying an untimely death. Threats related to death, enemies, and the wilderness, along with all conflicts, arguments, and disputes, will be pacified. They will not come under their enemies’ control, and their every wish will be fulfilled.”

1.­127
Then the bodhisattva Vajrapāṇi, the lord of the gods, Śakra, and the Four Great Kings bowed to the Blessed One with their hands together and said, “Blessed One, we have heard the detailed account of these thus-gone ones’ previous aspirations. Blessed One, we have actually seen these thus-gone ones and made offerings to them. Blessed One, we and our attendants will go wherever the names of these thus-gone ones and these dhāraṇī verses are practiced. When any son or daughter of good family holds them, recites them, makes offerings to them, writes them down, [F.272.a] and commissions them to be written down, we will be there with them. The blessing of these thus-gone ones will protect any son or daughter of good family and any king or minister who upholds the power of this discourse and writes it down.51 We will protect their villages, towns, and regions, and we will pacify all manner of threats related to death, enemies, and the wilderness, and all manner of illnesses. Out of our gratitude and love for the thus-gone ones and all beings, we will prevent all manner of untimely death. We will pacify all manner of quarrels, arguments, and disputes, and increase beings’ happiness,52 wealth, power, riches, and harvests. We will always protect them. Blessed One, a son or daughter of good family should remember that these are our oaths and vows. 

1.­128
“tadyathā aghu maghu taraghu mamaghu ghure hā hū he mra mra mra mra dzu dzuri dzuri svāhā.

1.­129
“You should know that anyone who wears the names of the thus-gone ones and this dhāraṇī verse, reads them, writes them down, commissions them to be written down, and makes offerings to them with devotion will never go to the three lower realms. They will never regress on the path to unsurpassed and perfect awakening. They will be reborn in whatever buddhafields they wish, see the thus-gone ones, and remember their past lives. They will attain the absorptions and dhāraṇīs.”

1.­130
At that point the bodhisattva Vajrapāṇi asked the thus-gone ones, [F.272.b] “Blessed Buddhas, please grant me your permission and I shall pronounce secret dhāraṇī verses for the benefit of those sons and daughters of good family who uphold the power of this discourse.”

1.­131
The blessed buddhas replied in a single voice, “Bodhisattva Vajrapāṇi, very well, very well. Vajrapāṇi, you have our permission. Please pronounce the secret dhāraṇī verses so that you may fulfill all your wishes and hopes to benefit those who uphold the power of this discourse.”

1.­132
The bodhisattva great being Vajrapāṇi then pronounced the following secret dhāraṇī verses:

1.­133
“Homage to the seven perfect buddhas. Homage to all vajra bearers. tadyathā oṃ vajre vajre mahāvajre vajrapāśadhāraṇi sama sama samanta apratihatavajre śama śama praśamantu sarvavyādhayaḥ kuru kuru sarvakarmāṇi samayam anusmara bhagavān vajrapāṇi sarvāśām me paripūraya svāhā.

1.­134
“Blessed Ones, I shall fulfill every wish for anyone who bears and recites these names of the thus-gone ones, the detailed account of their previous aspirations, and this Dharma discourse. I will accomplish all their aims. If they wish to see me, they should commission this Dharma discourse to be written down, make seven statues of these thus-gone ones, and create a bodily representation of the Vajra Bearer.53 As they pronounce the above dhāraṇī to those thus-gone ones, they should offer perfumes, incense, oil lamps, [F.273.a] garlands, ornaments, songs, instruments, and drums as they circumambulate them and chant these secret dhāraṇī root verses. They should arouse a loving attitude and the intention to benefit all beings. They should maintain the noble eightfold precepts. They should wash themselves three times and change clothes three times. Then, if they recite the vidyāmantra one hundred and eight times each day from the eighth until the full moon on the fifteenth day of the next month, I will grant them a vision in their dreams, instruct them at length, and fulfill all their hopes.”

1.­135
The entire retinue of bodhisattvas expressed their approval to the bodhisattva Vajrapāṇi, saying, “Vajrapāṇi, you have taught these secret dhāraṇī root verses well. Excellent!” 

1.­136
The thus-gone ones said, “Vajrapāṇi, we bless these secret dhāraṇī root verses so that they may benefit all beings, help them, and fulfill all their hopes.” Then the blessed buddhas summoned Śakra, Brahmā, and the world protectors and said, “Friends, since we have entrusted this great Dharma discourse to you, you must make sure to protect this Dharma discourse‍—a Dharma discourse that is the same as the thus-gone ones, that purifies all misdeeds, and that fulfills all hopes‍—so that later, during the final five hundred years, [F.273.b] it will not fall into the hands of beings with little merit, who forsake the holy Dharma, and who denigrate the noble ones, and thus quickly disappear.”

1.­137
“Then venerable Ānanda rose from his seat, adjusted his upper robe on one shoulder, knelt with his right knee on the ground, bowed to the Blessed One with his palms together, and asked, “Blessed One, what is the name of this Dharma discourse? How should it be remembered?” 

1.­138
The Blessed One replied, “Ānanda, this Dharma discourse should be remembered as The Detailed Account of the Previous Aspirations of the Seven Thus-Gone, Worthy, and Perfect Buddhas. It should also be remembered as The Bodhisattva Vajrapāṇi’s Vow. It should also be remembered as Purifying All Karmic Obscurations and Fulfilling All Hopes. And it should also be remembered as The Vows of the Twelve Great Yakṣa Generals.”

1.­139
When the Blessed One had spoken, Mañjuśrīkumārabhūta, the bodhisattvas, Lord of Secrets Vajrapāṇi, the entire retinue, and the whole world with its gods, humans, asuras, and gandharvas rejoiced and praised what the Blessed One had said. 

1.­140
This concludes the Great Vehicle discourse in eight hundred lines entitled The Detailed Account of the Previous Aspirations of the Seven Thus-Gone Ones.


c.
Colophon


c.­1
Translated, edited, and finalized according to the new language reform by the Indian preceptors Jinamitra, Dānaśīla, and Śīlendrabodhi, along with the chief editor and translator Bandé Yeshé Dé.


ab.
Abbreviations


Kangyur Sigla
	C	Choné
	D	Degé
	H	Lhasa (Zhol)
	J	Lithang
	K	Kangxi
	N	Narthang
	S	Stok Palace MS
	U	Urga
	Y	Yongle


Sanskrit Text Sigla
	G	Bhaiṣajya­guru­sūtra. Dutt et. al..
	SC	Bhaiṣajya­guru­sūtra. Schopen.
	V	Bhaiṣajya­guru­sūtra. Vaidya.




n.
Notes


n.­1
 Aside from Supari­kīrtita­nāma­dheyaśrī­rāja, who appears in the Śikṣāsamuccaya, and Bhaiṣajyaguru, the other five names of these thus-gone ones are sourced from Davidson 2015, who relies upon Chandra 1999. Chandra cites Lohia 1994, where we also find back-translations that are not attested in any Sanskrit source. I have consulted both Chandra 1999 and Lohia 1994, and neither source contains any information on the Sanskrit names for these thus-gone ones’ buddhafields. In some cases there are relatively obvious options for the back-translation of a given buddhafield, and in others the options are too varied to present a clear and preferable Sanskrit equivalent.

n.­2
See Dharmachakra Translation Committee, trans, The Detailed Account of the Previous Aspirations of the Blessed Bhaiṣajya­guru­vaiḍūrya­prabha, Toh 504. 

n.­3
 Schopen 1978, 1.

n.­4
 Schopen, 22.

n.­5
Foshuo guanding jing (佛說灌頂經, “The Sūtra on Empowerments,” Taishō 1331), whose twelfth fascicle has the subtitle Foshuo guanding ba chu guo zuisheng si de du jing juan dishi er (佛說灌頂拔除過罪生死得度經卷第十二, “Section 12, The Sūtra on the Empowerment that Uproots Misdeeds and Achieves Liberation from Life and Death”).

n.­6
Yaoshi liuli guang qi fo benyuan gongde jing (藥師琉璃光七佛本願功德經). This Chinese translation has been translated into English in Raoul Birnbaum’s study of the traditions associated with Bhaiṣajyaguru in China, The Healing Buddha (see Birnbaum 1979, pp. 173–220).

n.­7
 The passages quoted and their location in the present translation are indicated in n.­34, n.­38, n.­41. One passage quoted in the Śikṣāsamuccaya (Bendall 1902, p. 13) does not seem to be present in the text, at least not in this version of it. See also Schopen 1978, pp. 26 and 126-7.

n.­8
 Zwilling 1980, 417. Zwilling also argues that The Detailed Account of the Previous Aspirations of the Seven Thus-Gone Ones represents a “tantrification” of the Bhaiṣajyaguru cult by arguing that the “appending” of a series of dhāraṇīs to the core text (the Bhaiṣajya­guru­sūtra) was likely a later development that reflected the incursion of tantric ritual techniques into a Mahāyāna text. This claim is dubious, as the use of dhāraṇīs, though indicative of the emergence of an esoteric Buddhist ritual culture, is wholly appropriate to Mahāyāna Buddhism. 

n.­9
 Yoshimuri 1950, 131.

n.­10
Dkar chag ’phang thang ma 2003, 11.

n.­11
 See his chos ’byung F.152.b; and Eimer 1989, text no. 134. 

n.­12
 The three treatises by Śāntarakṣita are Toh 3132, 3133, and 3134. See van der Kuijp 2004, 5, and Zwilling 1980, 417. 

n.­13
 See van der Kuijp, 4–8, on the early history of this ritual tradition in Tibet and its place in the Mongol Yuan court.

n.­14
 This fact has been discussed by van der Kuijp, and we can now add to his comments that the sūtra itself was definitely among the Tibetan texts printed at the court of the Yuan‍—a reprint of this Yuan edition is contained in the Qianlong Dazangjing, or the Dragon edition of the Chinese Buddhist Canon.

n.­15
 van der Kuijp, 8.

n.­16
 Uspenski 1997, 34–35.

n.­17
 Bhaiṣajya­guru­vaiḍūrya­prabha’s name is of course attested in the Sanskrit manuscripts of the Bhaiṣajya­guru­sūtra from Gilgit, and Supari­kīrtita­nāma­dheyaśrīrājā’s name is attested in Śāntideva’s Śikṣāsamuccaya (169.13).

n.­18
 Davidson 2015, 156–57. It should be noted that Davidson himself follows Chandra, with some minor adjustments. This translation prefers Davidson’s reading of mkhas pa gzi brjid kyi sgra dbyangs kyi rgyal po as Kuśala­tejonir­ghoṣa­rāja over Chandra’s reading paṇḍita­tejaḥsvara­ghoṣa­rāja.

n.­19
 Chandra 2000, 523.

n.­20
 Lohia 1994, 159–60.

n.­21
 V, G: vādyasvara­vṛkṣamūle; SC: vādyasvare vṛkṣamūle.

n.­22
 Tib. de'i smon lam chen po drug pa ni gang gi tshe bdag ma 'ongs pa'i dus na bla na med pa yang dag par rdzogs pa'i byang chub mngon par rdzogs par sangs rgyas pa de na sems can gang dag mgon med par gyur pa/ lus la gdung ba'i me 'bar ba dang / seng ge dang / stag dang / dom dang / dred dang / sbrul gdug pa'i nang du chud de/ srog la bab ste 'jigs skrag nas mgon med de/ smre sngags sna tshogs 'don pa de dag bdag gi mthus/ bdag gi ming yid la gnas shing / bdag gi ming lan bdun yid kyis brjod pas de dag byang chub kyi mthar thug gi bar du lus la gdung ba'i me thams cad zhi bar gyur cig /seng ge dang / stag dang / dom dang / dred dang / sbrul gdug pa de dag kyang byams pa la gnas par gyur cig /'jigs pa med pa dang / zhi ba'i gnas la gnas par gyur cig ces btab bo/ The agentive construction bdag gi mthus (lit. “by my power”) in this particular aspiration prayer is particularly challenging to render in English translation without some slight modifications in the way that it is distributed throughout the passage. I have added the English phrases as “[m]ay it render” and “may it lead them” to the translation in this passage in order to distribute the Tibetan phrase bdag gi mthus, which is performing three different verbal actions. 

n.­23
 The phrase containing the adornments of this thus-gone one is actually a part of his name, but it has been rendered as a description here in keeping with the convention established in this translation and other research on this textual tradition for the Sanskrit back-translations of the names of the seven thus-gone ones.

n.­24
 Tib. bsil ba’i dngos po thob par gyur cig lit. “May they attain the cool state.” The English translation here adopts an idiomatic, rather than literal, translation of bsil ba’i dngos po (Skt. *śītībhāva) over a literal translation. This phrase appears to refer to both the physical “cooling” of individuals caught up in the fires that consume the world at the end of an eon and the psychological or mental “cooling” of the fires of mental anguish and suffering brought on by one’s previous karmic deeds. 

n.­25
 Tib. phan tshun pha ma ltar byams pa la gnas par gyur cig. The phrase “love a child” is added here for clarity. 

n.­26
 The consonant doubling in suvarṇṇe that we find in the text has been resolved.

n.­27
 The consonant doubling in sarvārththeṣu that we find in the text has been resolved.

n.­28
 This is the point where the current text’s overlap with Toh 504 begins (See The Detailed Account of the Previous Aspirations of the Blessed Bhaiṣajya­guru­vaiḍūrya­prabha, 1.6).

n.­29
 C: ka gzhu; D: ka zhu; N, H: sa gzhi; S: gzhi; U: gzhu. The Choné preserves what is likely the most accurate reading here of ka gzhu, which is defined as a part of a pillar and interpreted here to mean the capital of a pillar. The reading sa gzhi (“earth” or “ground”) in the Narthang and Lhasa Kangyurs may also be accurate, but because this is a list of qualities of the central structure in Bhaiṣajyaguru’s buddhafield, not a description of its natural environment, the Choné reading is likely more accurate. In the Degé reading of Toh 504, the equivalent term here is pu shu, “parapet” (see The Detailed Account of the Previous Aspirations of the Blessed Bhaiṣajya­guru­vaiḍūrya­prabha, 1.21). This section is unfortunately quite different in the Sanskrit versions of the text. 

n.­30
 D, S: sems can de dag ni bdag nyid kyang du ma yongs su mi spyod na/; N, H: sems can de dag ni bdag nyid kyang du ma yongs su mi spyod na/; V: aneke ca sattvāḥ ye svayameva na paribhuñjanti; G: aneke ca sattvā ye svayameva na paribhuñjanti; SC: aneke ca te satttvā ye svayam evātmana na paribhuṃjanti. The Sanskrit suggests that the Tibetan term du ma (Skt. aneke) modifies sems can de dag (Skt. sattvāḥ).

n.­31
 Toh 504 has ’jig pa (destroy, undermine) instead of ’dzin pa (hold).

n.­32
 D: mi’i rnyed pa rnyed pa na; S, J: mi’i rnyed pa rnyed na; V, G: manuṣyajanma­pratilābhaṃ pratilapsyante; SC: manuṣya­pratilābhaṃ lapsyanti. The Sanskrit editions from Vaidya and Dutt suggest that the Tibetan mi’i rnyed pa should read mi’i skyes pa, while Schopen’s edition matches the Tibetan and does not mark any variants. Notably, Toh 504 reads mi’i skye ba rnyed na (Toh 504, 278.a). This translation follows the Vaidya and Dutt editions.

n.­33
 Tib. gsal ba; Skt. vyakta. The Sanskrit vyakta comes from vyañj, which means “to make evident.” Thus vyakta carries the sense of “clear,” “apparent,” “evident,” which is close to what we mean in English when we say that someone is “bright,” meaning that for them things are clear and evident and that they have the ability to make other things apparent or evident, just as a light makes things clear and evident.

n.­34
The three paragraphs ending with this one are quoted in the Śikṣāsamuccaya; see Bendall 1902, p. 175.

n.­35
 V, G: amaṅgalaśataṃ; SC: śataṃ alakṣmīṇām; N, H, S: bkra mi shis pa brgya; D: bkra mi shis pa brgyad. 

n.­36
 D: rkang lag brgyad pa; S: rkang lag brgya pa; V, G: śatapada; SC: śatapāda. The Stok Palace Kangyur and both Sanskrit witnesses read “centipedes” here instead of “spiders.” Toh 504 also reads “centipedes” (Toh 504, 279.b).

n.­37
 D, S: mchod pa byas na; V, G, SC: pūjā kartavyā.

n.­38
This paragraph is quoted in the Śikṣāsamuccaya; see Bendall 1902, p. 174.

n.­39
 V, G, SC: idaṃ buddhagocaraṃ śrutvā; D: sangs rgyas rnams kyi sangs rgyas kyi spyod yul ’di thos na; S, Y, K: sangs rgyas rnams kyi sangs rgyas kyis spyod yul ’di thos na. The translation follows the Sanskrit editions of the Bhaiṣajya­guru­sūtra in this instance. 

n.­40
 V, G, SC: tathāgatasyaiṣo ’nubhāvo draṣṭavyaḥ; D: de bzhin gshegs pa’i mthu yin par blta’o. 

n.­41
The three paragraphs ending with this one are quoted in the Śikṣāsamuccaya; see Bendall 1902, pp. 174–5.

n.­42
 Tib: mi de dang lhan cig skyes pa’i lha; SC: puruṣasya sahajā pṛṣṭ[h]ānubaddha devatā; G, V: sattvasya sahajā­nubaddham eva. 

n.­43
 V, G: tatra ye te mitrajnātisālohitāḥ; SC: ye tasya. The Tibetan does not provide the subject here, so the translation supplies it from the Vaidya and Dutt Sanskrit editions. 

n.­44
 This passage has been taken as referring to revival after actual death or, alternatively, to recovery from coma or near-death. The paradox of designating as having actually died someone who is subsequently revived is no doubt part of what underlies Ānanda’s question below, in Toh 504, 1.51, and in the passage on untimely death that follows. For a discussion of different interpretations see Schopen 1978, pp. 354–7.

n.­45
 Both the Sanskrit and the Tibetan texts switch here to “kṣatriya king” in the singular. The English translation reads this in the plural to maintain proper subject agreement in number throughout this section. 

n.­46
 Some of the names for these yakṣa generals that are provided in the Sanskrit editions of the text do not seem to be standard Sanskrit, and may reflect the preservation of local, vernacular yakṣa traditions in the text. The Tibetan renderings for these names, which may in fact offer the proper translation of these nonstandard Sanskrit names, are provided in the glossary entries.

n.­47
 Here, and in the next four names, we see that the suffix la is translated as ’dzin in Tibetan. 

n.­48
 V, G: kṛtajñatām anusmara­māṇānāṃ sarva­sattvānāṃ; SC: kṛtajñatām anusmara­māṇaḥ sarvasatvānāṃ; D: byas pa g.zo zhing rjes su dran la sems can thams cad la; S: byas pa g.zo zhing rjes su dran la /sems can thams cad la. The reader should note that this is the point where the current text’s (Toh 503) overlap with the Bhaiṣajya­guru­vaiḍūrya­prabharājaṃ sūtraṃ (Toh 504) ends.

n.­49
 D, S: gzungs de bzung ngam/; Y, K, N, H, gzungs de gzung ngam /. In this case the term bzung (alt. gzung) might refer to physically holding the text instead of (or in addition to?) the more common understanding of this term as “bearing in mind.”

n.­50
 Tib. gzungs ’di ’chang ngam/. 

n.­51
 D, S:’dri ba de la. Here the Tibetan ’dri ba is substituted for the long form yi ger ’dri ba, which translates the Sanskrit lekhana. When the term ’dri ba appears on its own, it more commonly translates forms of the Sanskrit verbal root √pṛc or “to ask, question.”

n.­52
 Y, J, K, C, S: sems yid bde ba; D: sems dang yid bde ba.

n.­53
 Tib. rdo rje ’dzin. In this case “Vajra Bearer” is presumably a reference to Vajrapāṇi. 
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g.
Glossary


Types of attestation for names and terms of the corresponding source language


AS
Attested in source text
This term is attested in a manuscript used as a source for this translation.



AO
Attested in other text
This term is attested in other manuscripts with a parallel or similar context.



AD
Attested in dictionary
This term is attested in dictionaries matching Tibetan to the corresponding language.



AA
Approximate attestation
The attestation of this name is approximate. It is based on other names where the relationship between the Tibetan and source language is attested in dictionaries or other manuscripts.



RP
Reconstruction from Tibetan phonetic rendering
This term is a reconstruction based on the Tibetan phonetic rendering of the term.



RS
Reconstruction from Tibetan semantic rendering
This term is a reconstruction based on the semantics of the Tibetan translation.



SU
Source unspecified
This term has been supplied from an unspecified source, which most often is a widely trusted dictionary.





g.­1
Abounding in Jewels
Wylie: 	rin po che dang ldan pa


Tibetan: 	རིན་པོ་ཆེ་དང་ལྡན་པ།


Sanskrit: 	—


The buddhafield of the Thus-Gone One Kuśala­tejonir­ghoṣa­rāja.

Located in 5 passages in the translation:
	i.­2
	1.­21
	1.­31
	1.­66
	g.­91




g.­2
absorption
Wylie: 	ting nge ’dzin


Tibetan: 	ཏིང་ངེ་འཛིན།


Sanskrit: 	samādhi


Definition from the 84000 Glossary of Terms:
In a general sense, samādhi can describe a number of different meditative states. In the Mahāyāna literature, in particular in the Prajñāpāramitā sūtras, we find extensive lists of different samādhis, numbering over one hundred.
In a more restricted sense, and when understood as a mental state, samādhi is defined as the one-pointedness of the mind (cittaikāgratā), the ability to remain on the same object over long periods of time. The Drajor Bamponyipa (sgra sbyor bam po gnyis pa) commentary on the Mahāvyutpatti explains the term samādhi as referring to the instrument through which mind and mental states “get collected,” i.e., it is by the force of samādhi that the continuum of mind and mental states becomes collected on a single point of reference without getting distracted.

Located in 11 passages in the translation:
	i.­6
	1.­19
	1.­28
	1.­33
	1.­53
	1.­117-119
	1.­129
	g.­81
	g.­116




g.­3
acquaintance
Wylie: 	nye du


Tibetan: 	ཉེ་དུ།


Sanskrit: 	jñāti


Located in 2 passages in the translation:
	1.­105
	1.­107




g.­4
aid
Wylie: 	sman pa


Tibetan: 	སྨན་པ།


Sanskrit: 	hita


Located in 1 passage in the translation:
	1.­114




g.­5
Amitābha
Wylie: 	’od dpag med


Tibetan: 	འོད་དཔག་མེད།


Sanskrit: 	amitābha


The buddha who presides over the buddhafield Sukhāvatī; also known as Amitāyus.

Located in 4 passages in the translation:
	1.­45
	g.­6
	g.­113
	g.­154




g.­6
Amitāyus
Wylie: 	tshe dpag med


Tibetan: 	ཚེ་དཔག་མེད།


Sanskrit: 	amitāyus


The buddha who presides over the buddhafield Sukhāvatī; also known as Amitābha.

Located in 2 passages in the translation:
	1.­90
	g.­5




g.­7
Amoghavikrāmin
Wylie: 	rnam par gnon pa don yod


Tibetan: 	རྣམ་པར་གནོན་པ་དོན་ཡོད།


Sanskrit: 	*amoghavikrāmin


A bodhisattva. 

Located in 1 passage in the translation:
	1.­2




g.­8
Ānanda
Wylie: 	kun dga’ bo


Tibetan: 	ཀུན་དགའ་བོ།


Sanskrit: 	ānanda


The Buddha Śākyamuni's attendant who is celebrated for having recited all the Buddha's teachings by memory at the first council of the Buddhist saṅgha, thus preserving the Buddha’s teachings after his parinirvāṇa. 

Located in 15 passages in the translation:
	i.­4-5
	i.­7
	1.­101-104
	1.­108-112
	1.­137-138
	n.­44




g.­9
Anila
Wylie: 	rlung


Tibetan: 	རླུང་།


Sanskrit: 	anila


One of the twelve great yakṣa generals who protect and serve those who bear, read, recite, copy, or commission a copy of the Bhaiṣajya­guru­vaiḍūrya­prabharājasūtra.

Located in 1 passage in the translation:
	1.­113




g.­10
Antila
Wylie: 	gza’ ’dzin


Tibetan: 	གཟའ་འཛིན།


Sanskrit: 	antila


One of the twelve great yakṣa generals who protect and serve those who bear, read, recite, copy, or commission a copy of the Bhaiṣajya­guru­vaiḍūrya­prabharājasūtra.

Located in 1 passage in the translation:
	1.­113




g.­11
arrested
Wylie: 	chad pas bcad pa


Tibetan: 	ཆད་པས་བཅད་པ།


Sanskrit: 	nigṛhīta
	nigraha


Located in 1 passage in the translation:
	1.­64




g.­12
ascetic
Wylie: 	dge sbyong


Tibetan: 	དགེ་སྦྱོང་།


Sanskrit: 	śrāmaṇa


An ascetic belonging to any order. 

Located in 1 passage in the translation:
	1.­5




g.­13
Aśokottamaśrī
Wylie: 	mya ngan med mchog dpal


Tibetan: 	མྱ་ངན་མེད་མཆོག་དཔལ།


Sanskrit: 	*aśokottamaśrī


The thus-gone one residing in the buddhafield Without Anguish. 

Located in 5 passages in the translation:
	i.­2
	1.­45-46
	1.­51
	g.­189




g.­14
asura
Wylie: 	lha ma yin


Tibetan: 	ལྷ་མ་ཡིན།


Sanskrit: 	asura


Definition from the 84000 Glossary of Terms:
A type of nonhuman being whose precise status is subject to different views, but is included as one of the six classes of beings in the sixfold classification of realms of rebirth. In the Buddhist context, asuras are powerful beings said to be dominated by envy, ambition, and hostility. They are also known in the pre-Buddhist and pre-Vedic mythologies of India and Iran, and feature prominently in Vedic and post-Vedic Brahmanical mythology, as well as in the Buddhist tradition. In these traditions, asuras are often described as being engaged in interminable conflict with the devas (gods).

Located in 3 passages in the translation:
	1.­2
	1.­117
	1.­139




g.­15
Avalokiteśvara
Wylie: 	spyan ras gzigs dbang phyug


Tibetan: 	སྤྱན་རས་གཟིགས་དབང་ཕྱུག


Sanskrit: 	avalokiteśvara


One of the most popular bodhisattvas in the Mahāyāna Buddhist pantheon and one of the eight “close sons” of the Buddha, the embodiment of compassion. 

Located in 1 passage in the translation:
	1.­2




g.­16
Bandé Yeshé Dé
Wylie: 	ban+de ye shes sde


Tibetan: 	བནྡེ་ཡེ་ཤེས་སྡེ།


Sanskrit: 	—


Definition from the 84000 Glossary of Terms:
Yeshé Dé (late eighth to early ninth century) was the most prolific translator of sūtras into Tibetan. Altogether he is credited with the translation of more than one hundred sixty sūtra translations and more than one hundred additional translations, mostly on tantric topics. In spite of Yeshé Dé’s great importance for the propagation of Buddhism in Tibet during the imperial era, only a few biographical details about this figure are known. Later sources describe him as a student of the Indian teacher Padmasambhava, and he is also credited with teaching both sūtra and tantra widely to students of his own. He was also known as Nanam Yeshé Dé, from the Nanam (sna nam) clan.

Located in 2 passages in the translation:
	i.­11
	c.­1




g.­17
beaten
Wylie: 	brdeg pa


Tibetan: 	བརྡེག་པ།


Sanskrit: 	prahāra


Located in 4 passages in the translation:
	1.­15
	1.­64
	1.­78
	1.­87




g.­18
bedding
Wylie: 	mal cha


Tibetan: 	མལ་ཆ།


Sanskrit: 	śayyā


Located in 5 passages in the translation:
	1.­14
	1.­31
	1.­49
	1.­57
	1.­59




g.­19
benevolent
Wylie: 	byams pa la gnas pa


Tibetan: 	བྱམས་པ་ལ་གནས་པ།


Sanskrit: 	maitrīvihāra


Located in 5 passages in the translation:
	1.­16
	1.­27
	1.­50
	1.­95
	1.­110




g.­20
Bhaiṣajya­guru­vaiḍūrya­prabha
Wylie: 	sman gyi lha bai DUr+ya’i ’od


Tibetan: 	སྨན་གྱི་ལྷ་བཻ་ཌཱུརྱའི་འོད།


Sanskrit: 	bhaiṣajya­guru­vaiḍūrya­prabha


The Medicine Buddha, the thus-gone one residing in the buddhafield Vaiḍūryanirbhāsa. 

Located in 28 passages in the translation:
Locations of terms are not listed if they occur in more than a sixth of the passages.



g.­21
Bhaiṣajya­guru­vaiḍūrya­prabharāja
Wylie: 	sman gyi lha bai DUr+ya’i ’od kyi rgyal po


Tibetan: 	སྨན་གྱི་ལྷ་བཻ་ཌཱུརྱའི་འོད་ཀྱི་རྒྱལ་པོ།


Sanskrit: 	bhaiṣajya­guru­vaiḍūrya­prabharāja


The Medicine Buddha, the thus-gone one residing in the buddhafield Vaiḍūryanirbhāsa. 

Located in 12 passages in the translation:
	1.­81
	1.­101
	1.­104
	1.­107-110
	1.­114-115
	g.­34
	g.­157
	g.­173




g.­22
bhūta
Wylie: 	’byung po


Tibetan: 	འབྱུང་པོ།


Sanskrit: 	bhūta


Definition from the 84000 Glossary of Terms:
This term in its broadest sense can refer to any being, whether human, animal, or nonhuman. However, it is often used to refer to a specific class of nonhuman beings, especially when bhūtas are mentioned alongside rākṣasas, piśācas, or pretas. In common with these other kinds of nonhumans, bhūtas are usually depicted with unattractive and misshapen bodies. Like several other classes of nonhuman beings, bhūtas take spontaneous birth. As their leader is traditionally regarded to be Rudra-Śiva (also known by the name Bhūta), with whom they haunt dangerous and wild places, bhūtas are especially prominent in Śaivism, where large sections of certain tantras concentrate on them.

Located in 2 passages in the translation:
	1.­50
	1.­110




g.­23
blessed one
Wylie: 	bcom ldan ’das


Tibetan: 	བཅོམ་ལྡན་འདས།


Sanskrit: 	bhagavān
	bhagavat


Definition from the 84000 Glossary of Terms:
In Buddhist literature, an epithet applied to buddhas, most often to Śākyamuni. The Sanskrit term generally means “possessing fortune,” but in specifically Buddhist contexts it implies that a buddha is in possession of six auspicious qualities (bhaga) associated with complete awakening. The Tibetan term‍—where bcom is said to refer to “subduing” the four māras, ldan to “possessing” the great qualities of buddhahood, and ’das to “going beyond” saṃsāra and nirvāṇa‍—possibly reflects the commentarial tradition where the Sanskrit bhagavat is interpreted, in addition, as “one who destroys the four māras.” This is achieved either by reading bhagavat as bhagnavat (“one who broke”), or by tracing the word bhaga to the root √bhañj (“to break”).

Located in 70 passages in the translation:
Locations of terms are not listed if they occur in more than a sixth of the passages.



g.­24
blind
Wylie: 	long ba


Tibetan: 	ལོང་བ།


Sanskrit: 	andha


Located in 2 passages in the translation:
	1.­12
	1.­74




g.­25
blue beryl
Wylie: 	bai DUr+ya


Tibetan: 	བཻ་ཌཱུརྱ།


Sanskrit: 	vaiḍūrya


Although vaiḍūrya‍—particularly in the context of Bhaiṣajyaguru‍—has often been translated as lapis lazuli, blue beryl is overall a better match to the descriptions and references in the Sanskrit and Tibetan literature. The equivalent Pāli form of vaiḍūrya is veḷuriya. The Prākrit form verulia is the source for the English word “beryl.” There are white, yellow, and green beryls (green beryl is generally called “emerald”), but in this case blue beryl needs to be specified to match traditional descriptions. Vaiḍūrya may nevertheless have been taken to designate different gems at different times and places and no single equivalent in English is entirely satisfactory.

Located in 3 passages in the translation:
	1.­70
	1.­81
	g.­143




g.­26
blue beryl radiance that produces the thus-gone ones’ power of absorption
Wylie: 	de bzhin gshegs pa’i ting nge ’dzin gyi stobs bskyed pa’i bai DUr+ya’i ’od


Tibetan: 	དེ་བཞིན་གཤེགས་པའི་ཏིང་ངེ་འཛིན་གྱི་སྟོབས་བསྐྱེད་པའི་བཻ་ཌཱུརྱའི་འོད།


Sanskrit: 	—


The name of a dhāraṇī. 

Located in 2 passages in the translation:
	1.­120-121




g.­27
blue sapphire
Wylie: 	in+dra ni la


Tibetan: 	ཨིནྡྲ་ནི་ལ།


Sanskrit: 	indranīla


Located in 1 passage in the translation:
	1.­53




g.­28
born from a womb
Wylie: 	mngal las skyes pa


Tibetan: 	མངལ་ལས་སྐྱེས་པ།


Sanskrit: 	jārāyujā


One of the fourfold classification of ways in which beings are born.

Located in 1 passage in the translation:
	1.­24




g.­29
born from an egg
Wylie: 	sgo nga las skyed pa


Tibetan: 	སྒོ་ང་ལས་སྐྱེད་པ།


Sanskrit: 	aṇḍajā


One of the fourfold classification of ways in which beings are born.

Located in 1 passage in the translation:
	1.­24




g.­30
born from heat and moisture
Wylie: 	drod gsher las skyes pa


Tibetan: 	དྲོད་གཤེར་ལས་སྐྱེས་པ།


Sanskrit: 	samsvedajā


One of the fourfold classification of ways in which beings are born.

Located in 1 passage in the translation:
	1.­24




g.­31
bound
Wylie: 	bcing ba


Tibetan: 	བཅིང་བ།


Sanskrit: 	bandha


Located in 4 passages in the translation:
	1.­15
	1.­64
	1.­73
	1.­78




g.­32
Brahmā
Wylie: 	tshangs pa


Tibetan: 	ཚངས་པ།


Sanskrit: 	brahmā


Definition from the 84000 Glossary of Terms:
A high-ranking deity presiding over a divine world; he is also considered to be the lord of the Sahā world (our universe). Though not considered a creator god in Buddhism, Brahmā occupies an important place as one of two gods (the other being Indra/Śakra) said to have first exhorted the Buddha Śākyamuni to teach the Dharma. The particular heavens found in the form realm over which Brahmā rules are often some of the most sought-after realms of higher rebirth in Buddhist literature. Since there are many universes or world systems, there are also multiple Brahmās presiding over them. His most frequent epithets are “Lord of the Sahā World” (Sahāṃpati) and Great Brahmā (Mahābrahmā).

Located in 3 passages in the translation:
	1.­43
	1.­126
	1.­136




g.­33
buddha domain
Wylie: 	sangs rgyas kyi spyod yul


Tibetan: 	སངས་རྒྱས་ཀྱི་སྤྱོད་ཡུལ།


Sanskrit: 	buddhagocara


Located in 2 passages in the translation:
	1.­101-102




g.­34
Candravairocana
Wylie: 	zla ba lter rnam par snang ba


Tibetan: 	ཟླ་བ་ལྟེར་རྣམ་པར་སྣང་བ།


Sanskrit: 	candravairocana


One of the two primary bodhisattvas who accompany Thus-Gone One Bhaiṣajya­guru­vaiḍūrya­prabharāja in the buddhafield Vaiḍūryanirbhāsa.

Located in 1 passage in the translation:
	1.­82




g.­35
Caundhula
Wylie: 	g.yo ba ’dzin


Tibetan: 	གཡོ་བ་འཛིན།


Sanskrit: 	caundhula


One of the twelve great yakṣa generals who protect and serve those who bear, read, recite, copy, or commission a copy of the Bhaiṣajya­guru­vaiḍūrya­prabharājasūtra.

Located in 1 passage in the translation:
	1.­113




g.­36
Cidāla
Wylie: 	bsam ’dzin


Tibetan: 	བསམ་འཛིན།


Sanskrit: 	cidāla


One of the twelve great yakṣa generals who protect and serve those who bear, read, recite, copy, or commission a copy of the Bhaiṣajya­guru­vaiḍūrya­prabharājasūtra.

Located in 1 passage in the translation:
	1.­113




g.­37
cuckoo
Wylie: 	ka la ping ka


Tibetan: 	ཀ་ལ་པིང་ཀ


Sanskrit: 	kalaviṅka


The Indian cuckoo. 

Located in 1 passage in the translation:
	1.­7




g.­38
Dānaśīla
Wylie: 	dA na shI la


Tibetan: 	དཱ་ན་ཤཱི་ལ།


Sanskrit: 	dānaśīla


An Indian preceptor and translator who lived in the ninth century.

Located in 2 passages in the translation:
	i.­11
	c.­1




g.­39
deaf
Wylie: 	’on pa


Tibetan: 	འོན་པ།


Sanskrit: 	badhira


Located in 2 passages in the translation:
	1.­12
	1.­74




g.­40
delusion
Wylie: 	gti mug


Tibetan: 	གཏི་མུག


Sanskrit: 	moha


One of the three root afflictions that bind beings to cyclic existence. 

Located in 5 passages in the translation:
	1.­13
	1.­33
	1.­39
	1.­41
	1.­53




g.­41
derivative afflictions
Wylie: 	nye ba’i nyon mongs pa


Tibetan: 	ཉེ་བའི་ཉོན་མོངས་པ།


Sanskrit: 	upakleśa


Secondary afflictive states that are derived from the six primary afflictions. 

Located in 4 passages in the translation:
	1.­31
	1.­39-40
	1.­53




g.­42
desire
Wylie: 	’dod chags


Tibetan: 	འདོད་ཆགས།


Sanskrit: 	rāga


One of the three root afflictions that bind beings to cyclic existence. 

Located in 9 passages in the translation:
	1.­13
	1.­33
	1.­39
	1.­41
	1.­53
	1.­80-81
	g.­59
	g.­162




g.­43
Dharmakīrtisāgaraghoṣa
Wylie: 	chos grags rgya mtsho’i dbyangs


Tibetan: 	ཆོས་གྲགས་རྒྱ་མཚོའི་དབྱངས།


Sanskrit: 	*dharmakīrtisāgaraghoṣa


The thus-gone one residing the buddhafield Victory Banner of the Dharma.

Located in 5 passages in the translation:
	i.­2
	1.­53
	1.­58-59
	g.­179




g.­44
Dharma­sāgarā­gramati­vikrīḍitā­bhijñā­rāja
Wylie: 	chos rgya mtsho mchog gi blos rnam par rol pa mngon par mkhyen pa’i rgyal po


Tibetan: 	ཆོས་རྒྱ་མཚོ་མཆོག་གི་བློས་རྣམ་པར་རོལ་པ་མངོན་པར་མཁྱེན་པའི་རྒྱལ་པོ།


Sanskrit: 	*dharma­sāgarā­gramati­vikrīḍitā­bhijñā­rāja


The thus-gone one residing in the buddhafield Standing in an Ocean of Jewels. 

Located in 4 passages in the translation:
	i.­2
	1.­60
	1.­65
	g.­150




g.­45
dishonored
Wylie: 	nga rgyal dang bral ba


Tibetan: 	ང་རྒྱལ་དང་བྲལ་བ།


Sanskrit: 	vimānita


Located in 1 passage in the translation:
	1.­78




g.­46
dumb
Wylie: 	bems po


Tibetan: 	བེམས་པོ།


Sanskrit: 	jaḍa


Located in 1 passage in the translation:
	1.­74




g.­47
eight bodhisattvas
Wylie: 	byang chub sems dpa’ brgyad


Tibetan: 	བྱང་ཆུབ་སེམས་དཔའ་བརྒྱད།


Sanskrit: 	aṣṭau bodhisattvā


Located in 1 passage in the translation:
	1.­90




g.­48
eightfold precepts
Wylie: 	yan lag brgyad pa’i bsnyen gnas


Tibetan: 	ཡན་ལག་བརྒྱད་པའི་བསྙེན་གནས།


Sanskrit: 	—


Definition from the 84000 Glossary of Terms:
To refrain from (1) killing, (2) stealing, (3) sexual activity, (4) false speech, (5) intoxication, (6) singing, dancing, music, and beautifying oneself with adornments or cosmetics, (7) using a high or large bed, and (8) eating at improper times. Typically, this observance is maintained by lay people for twenty-four hours on new moon and full moon days, as well as other special days in the lunar calendar.

Located in 5 passages in the translation:
	1.­32
	1.­90
	1.­95
	1.­125
	1.­134




g.­49
evil spirit
Wylie: 	gdon


Tibetan: 	གདོན།


Sanskrit: 	graha


A class of demonic spirit being. 

Located in 1 passage in the translation:
	1.­27




g.­50
fever
Wylie: 	rims


Tibetan: 	རིམས།


Sanskrit: 	jvara


Located in 1 passage in the translation:
	1.­11




g.­51
five inexpiable acts
Wylie: 	mtshams med lnga


Tibetan: 	མཚམས་མེད་ལྔ།


Sanskrit: 	pañcānantarya


The five inexpiable acts are 1) killing one’s father, 2) killing one’s mother, 3) killing a worthy one (Skt. arhat), 4) shedding the blood of a buddha with ill intent, and 5) sowing discord in the saṅgha. These acts are said to lead to unavoidable rebirth in the hell realms. 

Located in 3 passages in the translation:
	1.­13
	1.­44
	1.­126




g.­52
five precepts
Wylie: 	bslab pa’i gzhi lnga po


Tibetan: 	བསླབ་པའི་གཞི་ལྔ་པོ།


Sanskrit: 	pañcaśikṣāpada


Definition from the 84000 Glossary of Terms:
Refers to the five fundamental precepts of abstaining from killing, stealing, sexual misconduct, lying, and consuming intoxicants.

Located in 2 passages in the translation:
	1.­99
	g.­159




g.­53
forest deity
Wylie: 	nags tshal gyi lha


Tibetan: 	ནགས་ཚལ་གྱི་ལྷ།


Sanskrit: 	vanadevatā


A class of spirit being.

Located in 1 passage in the translation:
	1.­89




g.­54
Four Great Kings
Wylie: 	rgyal po chen po bzhi


Tibetan: 	རྒྱལ་པོ་ཆེན་པོ་བཞི།


Sanskrit: 	caturmahārāja


Definition from the 84000 Glossary of Terms:
Four gods who live on the lower slopes (fourth level) of Mount Meru in the eponymous Heaven of the Four Great Kings (Cāturmahā­rājika, rgyal chen bzhi’i ris) and guard the four cardinal directions. Each is the leader of a nonhuman class of beings living in his realm. They are Dhṛtarāṣṭra, ruling the gandharvas in the east; Virūḍhaka, ruling over the kumbhāṇḍas in the south; Virūpākṣa, ruling the nāgas in the west; and Vaiśravaṇa (also known as Kubera) ruling the yakṣas in the north. Also referred to as Guardians of the World or World-Protectors (lokapāla, ’jig rten skyong ba).

Located in 4 passages in the translation:
	i.­6
	1.­94
	1.­126-127




g.­55
Gadgadasvara
Wylie: 	sang sang po’i dbyangs


Tibetan: 	སང་སང་པོའི་དབྱངས།


Sanskrit: 	gadgadasvara


A bodhisattva. 

Located in 1 passage in the translation:
	1.­2




g.­56
gandharva
Wylie: 	dri za


Tibetan: 	དྲི་ཟ།


Sanskrit: 	gandharva


Definition from the 84000 Glossary of Terms:
A class of generally benevolent nonhuman beings who inhabit the skies, sometimes said to inhabit fantastic cities in the clouds, and more specifically to dwell on the eastern slopes of Mount Meru, where they are under the jurisdiction of the Great King Dhṛtarāṣṭra. They are most renowned as celestial musicians who serve the gods. In the Abhidharma, the term is also used to refer to the mental body assumed by sentient beings during the intermediate state between death and rebirth. Gandharvas are said to live on fragrances (gandha) in the desire realm, hence the Tibetan translation dri za, meaning “scent eater.”

Located in 3 passages in the translation:
	1.­2
	1.­117
	1.­139




g.­57
garuḍa
Wylie: 	nam mkha’ lding


Tibetan: 	ནམ་མཁའ་ལྡིང་།


Sanskrit: 	garuḍa


Definition from the 84000 Glossary of Terms:
In Indian mythology, the garuḍa is an eagle-like bird that is regarded as the king of all birds, normally depicted with a sharp, owl-like beak, often holding a snake, and with large and powerful wings. They are traditionally enemies of the nāgas. In the Vedas, they are said to have brought nectar from the heavens to earth. Garuḍa can also be used as a proper name for a king of such creatures.

Located in 3 passages in the translation:
	1.­2
	1.­5
	1.­117




g.­58
giving birth
Wylie: 	bu btsa’ ba’i dus na


Tibetan: 	བུ་བཙའ་བའི་དུས་ན།


Sanskrit: 	prasavanakāla


Located in 1 passage in the translation:
	1.­100




g.­59
god
Wylie: 	lha


Tibetan: 	ལྷ།


Sanskrit: 	deva


Definition from the 84000 Glossary of Terms:
Cognate with the English term divine, the devas are most generally a class of celestial beings who frequently appear in Buddhist texts, often at the head of the assemblies of nonhuman beings who attend and celebrate the teachings of Śākyamuni and other buddhas and bodhisattvas. In Buddhist cosmology the devas occupy the highest of the five or six “destinies” (gati) of saṃsāra among which beings take rebirth. The devas reside in the devalokas, “heavens” that traditionally number between twenty-six and twenty-eight and are divided between the desire realm (kāmadhātu), form realm (rūpadhātu), and formless realm (ārūpyadhātu). A being attains rebirth among the devas either through meritorious deeds (in the desire realm) or the attainment of subtle meditative states (in the form and formless realms). While rebirth among the devas is considered favorable, it is ultimately a transitory state from which beings will fall when the conditions that lead to rebirth there are exhausted. Thus, rebirth in the god realms is regarded as a diversion from the spiritual path. 

Located in 19 passages in the translation:
	s.­1
	i.­1
	i.­6
	1.­2
	1.­5
	1.­7
	1.­13
	1.­24
	1.­51
	1.­67
	1.­91
	1.­116-118
	1.­126-127
	1.­139
	g.­14
	g.­136




g.­60
god who was born with that person
Wylie: 	mi de dang lhan cig skyes pa’i lha


Tibetan: 	མི་དེ་དང་ལྷན་ཅིག་སྐྱེས་པའི་ལྷ།


Sanskrit: 	puruṣasya sahajā pṛṣṭhānubaddhā devatā


The deity who is born alongside and accompanies a being and is responsible for recording their good and bad deeds to present before the Lord of Death Yama when that being dies.

Located in 1 passage in the translation:
	1.­106




g.­61
gold from the Jambū river
Wylie: 	’dzam bu’i chu bo’i gser


Tibetan: 	འཛམ་བུའི་ཆུ་བོའི་གསེར།


Sanskrit: 	jāmbūnada


A particularly pure gold or golden color. 

Located in 2 passages in the translation:
	1.­9
	1.­45




g.­62
grain
Wylie: 	’bru


Tibetan: 	འབྲུ།


Sanskrit: 	śasya
	sasya


Located in 12 passages in the translation:
	1.­6
	1.­8
	1.­14
	1.­21
	1.­23
	1.­34
	1.­45
	1.­53
	1.­60
	1.­67
	1.­92
	1.­116




g.­63
great aspiration
Wylie: 	smon lam chen po


Tibetan: 	སྨོན་ལམ་ཆེན་པོ།


Sanskrit: 	mahāpraṇidhāna


The term for aspirations such as helping all beings, generating a buddhafield, and bringing all beings to perfect awakening, etc., that a bodhisattva makes while practicing bodhisattva conduct.

Located in 53 passages in the translation:
Locations of terms are not listed if they occur in more than a sixth of the passages.



g.­64
Great Avīci Hell
Wylie: 	bstir med pa chen po


Tibetan: 	བསྟིར་མེད་པ་ཆེན་པོ།


Sanskrit: 	mahāvīci


The lowest of all hell realms.

Located in 1 passage in the translation:
	1.­48




g.­65
Great Hell
Wylie: 	sems can dmyal ba chen po


Tibetan: 	སེམས་ཅན་དམྱལ་བ་ཆེན་པོ།


Sanskrit: 	mahānaraka


A particular hell. 

Located in 2 passages in the translation:
	1.­13
	1.­48




g.­66
great household
Wylie: 	shing sA la chen po


Tibetan: 	ཤིང་སཱ་ལ་ཆེན་པོ།


Sanskrit: 	mahāśāla


Located in 1 passage in the translation:
	1.­92




g.­67
great yakṣa general
Wylie: 	gnos sbyin gyi sde dpon chen po


Tibetan: 	གནོས་སྦྱིན་གྱི་སྡེ་དཔོན་ཆེན་པོ།


Sanskrit: 	mahāyakṣasenāpati


Located in 17 passages in the translation:
	i.­5
	1.­113-115
	n.­46
	g.­9
	g.­10
	g.­35
	g.­36
	g.­80
	g.­86
	g.­96
	g.­104
	g.­120
	g.­138
	g.­175
	g.­180




g.­68
hatred
Wylie: 	zhe sdang


Tibetan: 	ཞེ་སྡང་།


Sanskrit: 	dveṣa


One of the three root afflictions that bind beings to cyclic existence. 

Located in 6 passages in the translation:
	1.­13
	1.­20
	1.­33
	1.­39
	1.­41
	1.­53




g.­69
have only one eye
Wylie: 	zhar ba


Tibetan: 	ཞར་བ།


Sanskrit: 	kāṇa


Located in 1 passage in the translation:
	1.­74




g.­70
Heaped with Jewels and Full of Perfume
Wylie: 	spos kyis yongs su gang ba rin chen brtsegs pa


Tibetan: 	སྤོས་ཀྱིས་ཡོངས་སུ་གང་བ་རིན་ཆེན་བརྩེགས་པ།


Sanskrit: 	—


The buddhafield of the Thus-Gone One Suvarṇa­bhadra­vimala­ratna­prabhā­savrata­siddhi. 

Located in 3 passages in the translation:
	i.­2
	1.­34
	g.­158




g.­71
hunchbacked
Wylie: 	sgur po


Tibetan: 	སྒུར་པོ།


Sanskrit: 	kubja


Located in 1 passage in the translation:
	1.­74




g.­72
hungry ghost realm
Wylie: 	yi dags kyi ’jig rten


Tibetan: 	ཡི་དགས་ཀྱི་འཇིག་རྟེན།


Sanskrit: 	pretaloka


Located in 1 passage in the translation:
	1.­84




g.­73
hyena
Wylie: 	dred


Tibetan: 	དྲེད།


Sanskrit: 	tarakṣu


Located in 2 passages in the translation:
	1.­16
	1.­98




g.­74
illness
Wylie: 	bro nad


Tibetan: 	བྲོ་ནད།


Sanskrit: 	vyādhi


Located in 22 passages in the translation:
	s.­1
	i.­1
	i.­6
	1.­7
	1.­11-12
	1.­20
	1.­33
	1.­36
	1.­43-44
	1.­50-51
	1.­74-75
	1.­105
	1.­109-110
	1.­112
	1.­119
	1.­126-127




g.­75
illuminate
Wylie: 	lam me gyur


Tibetan: 	ལམ་མེ་གྱུར།


Sanskrit: 	bhrājeran


Located in 1 passage in the translation:
	1.­69




g.­76
impaired faculties
Wylie: 	dbang po ma tshang ba


Tibetan: 	དབང་པོ་མ་ཚང་བ།


Sanskrit: 	vikalendriya


Located in 1 passage in the translation:
	1.­74




g.­77
impoverished
Wylie: 	dbul po


Tibetan: 	དབུལ་པོ།


Sanskrit: 	daridra


Located in 1 passage in the translation:
	1.­14




g.­78
imprisoned
Wylie: 	go ror gzhug pa


Tibetan: 	གོ་རོར་གཞུག་པ།


Sanskrit: 	rodhana


Located in 1 passage in the translation:
	1.­64




g.­79
incorrect discipline
Wylie: 	tshul khrims log par zhugs


Tibetan: 	ཚུལ་ཁྲིམས་ལོག་པར་ཞུགས།


Sanskrit: 	śilavipanna


Located in 1 passage in the translation:
	1.­73




g.­80
Indala
Wylie: 	dbang ’dzin


Tibetan: 	དབང་འཛིན།


Sanskrit: 	indala


One of the twelve great yakṣa generals who protect and serve those who bear, read, recite, copy, or commission a copy of the Bhaiṣajya­guru­vaiḍūrya­prabharājasūtra.

Located in 1 passage in the translation:
	1.­113




g.­81
invoking the buddhafields of all the thus-gone ones
Wylie: 	de bzhin gshegs pa thams cad kyi sangs rgyas kyi zhing bskul ba


Tibetan: 	དེ་བཞིན་གཤེགས་པ་ཐམས་ཅད་ཀྱི་སངས་རྒྱས་ཀྱི་ཞིང་བསྐུལ་བ།


Sanskrit: 	—


The name of an absorption.

Located in 1 passage in the translation:
	1.­117




g.­82
Jambudvīpa
Wylie: 	’dzam bu’i gling


Tibetan: 	འཛམ་བུའི་གླིང་།


Sanskrit: 	jambudvīpa


Definition from the 84000 Glossary of Terms:
The name of the southern continent in Buddhist cosmology, which can signify either the known human world, or more specifically the Indian subcontinent, literally “the jambu island/continent.” Jambu is the name used for a range of plum-like fruits from trees belonging to the genus Szygium, particularly Szygium jambos and Szygium cumini, and it has commonly been rendered “rose apple,” although “black plum” may be a less misleading term. Among various explanations given for the continent being so named, one (in the Abhidharmakośa) is that a jambu tree grows in its northern mountains beside Lake Anavatapta, mythically considered the source of the four great rivers of India, and that the continent is therefore named from the tree or the fruit. Jambudvīpa has the Vajrāsana at its center and is the only continent upon which buddhas attain awakening.

Located in 1 passage in the translation:
	1.­30




g.­83
Jinamitra
Wylie: 	dzi na mi tra


Tibetan: 	ཛི་ན་མི་ཏྲ།


Sanskrit: 	jinamitra


An Indian preceptor and translator who lived in the ninth century.

Located in 2 passages in the translation:
	i.­11
	c.­1




g.­84
kākhorda
Wylie: 	byad


Tibetan: 	བྱད།


Sanskrit: 	kākhorda


A class of spirit beings typically associated with violent sorcery rites.

Located in 3 passages in the translation:
	1.­11
	1.­89
	1.­112




g.­85
karmic obscuration
Wylie: 	las kyi sgrib pa


Tibetan: 	ལས་ཀྱི་སྒྲིབ་པ།


Sanskrit: 	karmāvaraṇa


The emotional and cognitive veils that create impediments in one’s life and prevent one from seeing the nature of reality.

Located in 14 passages in the translation:
	s.­1
	i.­1
	1.­5
	1.­7
	1.­20
	1.­24
	1.­33
	1.­36
	1.­39
	1.­41
	1.­51
	1.­55
	1.­120
	1.­126




g.­86
Kiṃbhīra
Wylie: 	ci ’jigs


Tibetan: 	ཅི་འཇིགས།


Sanskrit: 	kiṃbhīra


One of the twelve great yakṣa generals who protect and serve those who bear, read, recite, copy, or commission a copy of the Bhaiṣajya­guru­vaiḍūrya­prabharājasūtra.

Located in 1 passage in the translation:
	1.­113




g.­87
King Who Holds Great Meru’s Peak
Wylie: 	lun po chen po’i rtse ’dzin rgyal po


Tibetan: 	ལུན་པོ་ཆེན་པོའི་རྩེ་འཛིན་རྒྱལ་པོ།


Sanskrit: 	—


A bodhisattva. 

Located in 1 passage in the translation:
	1.­2




g.­88
kinnara
Wylie: 	mi’am ci


Tibetan: 	མིའམ་ཅི།


Sanskrit: 	kinnara


Definition from the 84000 Glossary of Terms:
A class of nonhuman beings that resemble humans to the degree that their very name‍—which means “is that human?”‍—suggests some confusion as to their divine status. Kinnaras are mythological beings found in both Buddhist and Brahmanical literature, where they are portrayed as creatures half human, half animal. They are often depicted as highly skilled celestial musicians.

Located in 3 passages in the translation:
	1.­2
	1.­5
	1.­117




g.­89
kṛtya
Wylie: 	gshed byed


Tibetan: 	གཤེད་བྱེད།


Sanskrit: 	kṛtya


A class of spirit beings typically associated with violent sorcery rites.

Located in 1 passage in the translation:
	1.­11




g.­90
kṣatriya
Wylie: 	rgyal rigs


Tibetan: 	རྒྱལ་རིགས།


Sanskrit: 	kṣatriya


Definition from the 84000 Glossary of Terms:
The ruling caste in the traditional four-caste hierarchy of India, associated with warriors, the aristocracy, and kings.

Located in 4 passages in the translation:
	1.­2
	1.­92
	1.­110
	n.­45




g.­91
Kuśala­tejonir­ghoṣa­rāja
Wylie: 	mkhas pa gzi brjid kyi sgra dbyangs kyi rgyal po


Tibetan: 	མཁས་པ་གཟི་བརྗིད་ཀྱི་སྒྲ་དབྱངས་ཀྱི་རྒྱལ་པོ།


Sanskrit: 	kuśala­tejonir­ghoṣa­rāja RS
	paṇḍita­tejaḥsvara­ghoṣa­rāja RS


The thus-gone one residing in the buddhafield Abounding in Jewels.

Located in 6 passages in the translation:
	i.­2
	1.­21
	1.­31-32
	n.­18
	g.­1




g.­92
lame
Wylie: 	yan lag skyon can


Tibetan: 	ཡན་ལག་སྐྱོན་ཅན།


Sanskrit: 	laṅga


Located in 1 passage in the translation:
	1.­74




g.­93
leprous
Wylie: 	sha bkra can


Tibetan: 	ཤ་བཀྲ་ཅན།


Sanskrit: 	kilāsin


Located in 1 passage in the translation:
	1.­12




g.­94
limbs
Wylie: 	lus kyi shabs


Tibetan: 	ལུས་ཀྱི་ཤབས།


Sanskrit: 	gātra


Located in 2 passages in the translation:
	1.­100
	1.­105




g.­95
lunar eclipse
Wylie: 	gza’ zla ba


Tibetan: 	གཟའ་ཟླ་བ།


Sanskrit: 	candragraha


Located in 1 passage in the translation:
	1.­110




g.­96
Mahāla
Wylie: 	smra ’dzin


Tibetan: 	སྨྲ་འཛིན།


Sanskrit: 	mahāla


One of the twelve great yakṣa generals who protect and serve those who bear, read, recite, copy, or commission a copy of the Bhaiṣajya­guru­vaiḍūrya­prabharājasūtra.

Located in 1 passage in the translation:
	1.­113




g.­97
Mahāmati
Wylie: 	blo gros chen po


Tibetan: 	བློ་གྲོས་ཆེན་པོ།


Sanskrit: 	mahāmati


A bodhisattva.

Located in 1 passage in the translation:
	1.­2




g.­98
mahoraga
Wylie: 	lto ’phye chen


Tibetan: 	ལྟོ་འཕྱེ་ཆེན།


Sanskrit: 	mahoraga


Definition from the 84000 Glossary of Terms:
Literally “great serpents,” mahoragas are supernatural beings depicted as large, subterranean beings with human torsos and heads and the lower bodies of serpents. Their movements are said to cause earthquakes, and they make up a class of subterranean geomantic spirits whose movement through the seasons and months of the year is deemed significant for construction projects.

Located in 3 passages in the translation:
	1.­2
	1.­5
	1.­117




g.­99
Maitreya
Wylie: 	byams pa


Tibetan: 	བྱམས་པ།


Sanskrit: 	maitreya


Definition from the 84000 Glossary of Terms:
The bodhisattva Maitreya is an important figure in many Buddhist traditions, where he is unanimously regarded as the buddha of the future era. He is said to currently reside in the heaven of Tuṣita, as Śākyamuni’s regent, where he awaits the proper time to take his final rebirth and become the fifth buddha in the Fortunate Eon, reestablishing the Dharma in this world after the teachings of the current buddha have disappeared. Within the Mahāyāna sūtras, Maitreya is elevated to the same status as other central bodhisattvas such as Mañjuśrī and Avalokiteśvara, and his name appears frequently in sūtras, either as the Buddha’s interlocutor or as a teacher of the Dharma. Maitreya literally means “Loving One.” He is also known as Ajita, meaning “Invincible.”
For more information on Maitreya, see, for example, the introduction to Maitreya’s Setting Out (Toh 198).

Located in 1 passage in the translation:
	1.­2




g.­100
make them shine
Wylie: 	lhang nger gyur


Tibetan: 	ལྷང་ངེར་གྱུར།


Sanskrit: 	viroceran


Located in 1 passage in the translation:
	1.­69




g.­101
Mañjuśrī
Wylie: 	’jam dpal


Tibetan: 	འཇམ་དཔལ།


Sanskrit: 	mañjuśrī


Definition from the 84000 Glossary of Terms:
Mañjuśrī is one of the “eight close sons of the Buddha” and a bodhisattva who embodies wisdom. He is a major figure in the Mahāyāna sūtras, appearing often as an interlocutor of the Buddha. In his most well-known iconographic form, he is portrayed bearing the sword of wisdom in his right hand and a volume of the Prajñā­pāramitā­sūtra in his left. In addition to the epithet Kumārabhūta, which means “having a youthful form,” Mañjuśrī is also called Mañjughoṣa, Mañjusvara, and Pañcaśikha.

Located in 48 passages in the translation:
Locations of terms are not listed if they occur in more than a sixth of the passages.



g.­102
Mañjuśrīkumārabhūta
Wylie: 	’jam dpal gzhon nur gyur pa


Tibetan: 	འཇམ་དཔལ་གཞོན་ནུར་གྱུར་པ།


Sanskrit: 	mañjuśrīkumārabhūta


See “Mañjuśrī.”

Located in 7 passages in the translation:
	1.­7
	1.­83
	1.­93
	1.­119-120
	1.­139
	g.­101




g.­103
Māra
Wylie: 	bdud


Tibetan: 	བདུད།


Sanskrit: 	māra


The being who orchestrates and perpetuates the illusion of cyclic existence. 

Located in 4 passages in the translation:
	1.­5
	1.­77
	1.­85
	1.­88




g.­104
Mekhila
Wylie: 	rgyan ’dzin


Tibetan: 	རྒྱན་འཛིན།


Sanskrit: 	mekhila


One of the twelve great yakṣa generals who protect and serve those who bear, read, recite, copy, or commission a copy of the Bhaiṣajya­guru­vaiḍūrya­prabharājasūtra.

Located in 1 passage in the translation:
	1.­113




g.­105
mentally ill
Wylie: 	smyon pa


Tibetan: 	སྨྱོན་པ།


Sanskrit: 	unmatta


Located in 2 passages in the translation:
	1.­12
	1.­74




g.­106
Merukūṭa
Wylie: 	lhun po brtsegs pa


Tibetan: 	ལྷུན་པོ་བརྩེགས་པ།


Sanskrit: 	merukūṭa


A bodhisattva. 

Located in 1 passage in the translation:
	1.­2




g.­107
methods of retention
Wylie: 	gzungs kyi sgo rnams


Tibetan: 	གཟུངས་ཀྱི་སྒོ་རྣམས།


Sanskrit: 	dhāraṇīmukha


A mnemonic, or a means by which one remembers material. 

Located in 2 passages in the translation:
	1.­28
	1.­33




g.­108
miraculously born
Wylie: 	rdzus te skyes pa


Tibetan: 	རྫུས་ཏེ་སྐྱེས་པ།


Sanskrit: 	upapādukā
	aupapāduka


One of the fourfold classification of ways in which beings are born.

Located in 2 passages in the translation:
	1.­24
	1.­31




g.­109
money
Wylie: 	nor


Tibetan: 	ནོར།


Sanskrit: 	dhana


Located in 3 passages in the translation:
	1.­14
	1.­23
	g.­159




g.­110
moon
Wylie: 	gdung zla


Tibetan: 	གདུང་ཟླ།


Sanskrit: 	candra


Located in 6 passages in the translation:
	1.­21
	1.­31-32
	1.­70
	1.­102
	1.­134




g.­111
mountain deity
Wylie: 	ri’i lha


Tibetan: 	རིའི་ལྷ།


Sanskrit: 	giridevatā


A class of spirit being.

Located in 1 passage in the translation:
	1.­89




g.­112
murder
Wylie: 	srog gcod pa


Tibetan: 	སྲོག་གཅོད་པ།


Sanskrit: 	—


Located in 1 passage in the translation:
	1.­36




g.­113
musical tree
Wylie: 	rol mo’i sgra can gyi shing ljon pa


Tibetan: 	རོལ་མོའི་སྒྲ་ཅན་གྱི་ཤིང་ལྗོན་པ།


Sanskrit: 	vādyasvaravṛkṣa
	vādyasvare vṛkṣamūle


A tree in Vaiśālī, at the base of which the Buddha Śākyamuni taught The Detailed Account of the Previous Aspirations of the Seven Thus-Gone Ones.
The corresponding term in the Chinese translation of this text is 樂音樹 (Chi. yue yin shu, “musical tree”), a term that is commonly used to describe the trees in Amitābha’s pure land.

Located in 1 passage in the translation:
	1.­2




g.­114
nāga
Wylie: 	klu


Tibetan: 	ཀླུ།


Sanskrit: 	nāga


Serpentine beings typically associated with waterways, springs, and the rains. 

Located in 3 passages in the translation:
	1.­2
	1.­5
	1.­117




g.­115
necessities
Wylie: 	yo byad


Tibetan: 	ཡོ་བྱད།


Sanskrit: 	upakarana


Located in 5 passages in the translation:
	i.­5
	1.­31
	1.­59
	1.­75
	1.­109




g.­116
not forgetting the mind of awakening
Wylie: 	byang chub kyi sems mi brjed pa


Tibetan: 	བྱང་ཆུབ་ཀྱི་སེམས་མི་བརྗེད་པ།


Sanskrit: 	bodhicittāsampramoṣa


The name of a particular absorption. 

Located in 1 passage in the translation:
	1.­53




g.­117
nurse
Wylie: 	rim gro byed pa


Tibetan: 	རིམ་གྲོ་བྱེད་པ།


Sanskrit: 	upastāpaka


Located in 1 passage in the translation:
	1.­112




g.­118
one hundred inauspicious things
Wylie: 	bkra mi shis pa brgya


Tibetan: 	བཀྲ་མི་ཤིས་པ་བརྒྱ།


Sanskrit: 	amaṅgalaśataṃ
	śataṃ alakṣmīṇāṃ


Located in 1 passage in the translation:
	1.­97




g.­119
overcome by greed
Wylie: 	chags pas zil gyis non pa


Tibetan: 	ཆགས་པས་ཟིལ་གྱིས་ནོན་པ།


Sanskrit: 	lobhābhibhūta


Located in 1 passage in the translation:
	1.­83




g.­120
Pāyila
Wylie: 	btung ’dzin


Tibetan: 	བཏུང་འཛིན།


Sanskrit: 	pāyila


One of the twelve great yakṣa generals who protect and serve those who bear, read, recite, copy, or commission a copy of the Bhaiṣajya­guru­vaiḍūrya­prabharājasūtra.

Located in 1 passage in the translation:
	1.­113




g.­121
persecuted due to many false accusations
Wylie: 	sgyu du mas kun du btses pa


Tibetan: 	སྒྱུ་དུ་མས་ཀུན་དུ་བཙེས་པ།


Sanskrit: 	anekamāyaabhirupadruta


Located in 1 passage in the translation:
	1.­78




g.­122
pillar capital
Wylie: 	ka gzhu


Tibetan: 	ཀ་གཞུ།


Sanskrit: 	kṛkāṭaka


Located in 1 passage in the translation:
	1.­81




g.­123
piśāca
Wylie: 	sha za


Tibetan: 	ཤ་ཟ།


Sanskrit: 	piśāca


Definition from the 84000 Glossary of Terms:
A class of nonhuman beings that, like several other classes of nonhuman beings, take spontaneous birth. Ranking below rākṣasas, they are less powerful and more akin to pretas. They are said to dwell in impure and perilous places, where they feed on impure things, including flesh. This could account for the name piśāca, which possibly derives from √piś, to carve or chop meat, as reflected also in the Tibetan sha za, “meat eater.” They are often described as having an unpleasant appearance, and at times they appear with animal bodies. Some possess the ability to enter the dead bodies of humans, thereby becoming so-called vetāla, to touch whom is fatal.

Located in 2 passages in the translation:
	1.­50
	1.­110




g.­124
poor complexion
Wylie: 	mdog ngan pa
	mdog mi sdug pa


Tibetan: 	མདོག་ངན་པ།
	མདོག་མི་སྡུག་པ།


Sanskrit: 	durvarṇa


Located in 2 passages in the translation:
	1.­49
	1.­74




g.­125
practice pure conduct
Wylie: 	tshangs par spyad pa


Tibetan: 	ཚངས་པར་སྤྱད་པ།


Sanskrit: 	brahmacarya


Located in 1 passage in the translation:
	1.­73




g.­126
Pratibhākūṭa
Wylie: 	spobs pa brtsegs


Tibetan: 	སྤོབས་པ་བརྩེགས།


Sanskrit: 	pratibhākūṭa


A bodhisattva.

Located in 1 passage in the translation:
	1.­2




g.­127
precepts
Wylie: 	bslab pa’i gnas


Tibetan: 	བསླབ་པའི་གནས།


Sanskrit: 	śiṣapāda


Definition from the 84000 Glossary of Terms:
These basic precepts are five in number for the laity: (1) not killing, (2) not stealing, (3) chastity, (4) not lying, and (5) avoiding intoxicants. For monks, there are three or five more; avoidance of such things as perfumes, makeup, ointments, garlands, high beds, and afternoon meals. (Provisional 84000 definition. New definition forthcoming.)

Located in 4 passages in the translation:
	1.­85
	1.­90
	1.­99
	g.­52




g.­128
property
Wylie: 	yongs su spyad pa


Tibetan: 	ཡོངས་སུ་སྤྱད་པ།


Sanskrit: 	paribhoga


Located in 2 passages in the translation:
	1.­23
	1.­49




g.­129
province
Wylie: 	grong rdal


Tibetan: 	གྲོང་རྡལ།


Sanskrit: 	janapada


Located in 2 passages in the translation:
	1.­2
	1.­114




g.­130
prudent
Wylie: 	yid bzhungs pa


Tibetan: 	ཡིད་བཞུངས་པ།


Sanskrit: 	medhāvin


A term describing the quality of a being’s intellect. 

Located in 1 passage in the translation:
	1.­88




g.­131
Purifying All Karmic Obscurations and Fulfilling All Hopes
Wylie: 	las kyi sgrub pa thams cad rnam par sbyong zhing re ba thams cad yongs su skong ba


Tibetan: 	ལས་ཀྱི་སྒྲུབ་པ་ཐམས་ཅད་རྣམ་པར་སྦྱོང་ཞིང་རེ་བ་ཐམས་ཅད་ཡོངས་སུ་སྐོང་བ།


Sanskrit: 	—


An alternate title for The Detailed Account of the Previous Aspirations of the Seven Thus-Gone Ones

Located in 2 passages in the translation:
	i.­7
	1.­138




g.­132
rākṣasa
Wylie: 	srin po


Tibetan: 	སྲིན་པོ།


Sanskrit: 	rākṣasa


Definition from the 84000 Glossary of Terms:
A class of nonhuman beings that are often, but certainly not always, considered demonic in the Buddhist tradition. They are often depicted as flesh-eating monsters who haunt frightening places and are ugly and evil-natured with a yearning for human flesh, and who additionally have miraculous powers, such as being able to change their appearance.

Located in 4 passages in the translation:
	1.­5
	1.­50
	1.­89
	1.­110




g.­133
restored
Wylie: 	mngon par skye


Tibetan: 	མངོན་པར་སྐྱེ།


Sanskrit: 	abhivivardhate


Located in 1 passage in the translation:
	1.­111




g.­134
riches
Wylie: 	dbyig


Tibetan: 	དབྱིག


Sanskrit: 	vasu


Located in 4 passages in the translation:
	1.­14
	1.­23
	1.­92
	1.­127




g.­135
Sahā world
Wylie: 	’jig rten gyi khams mi mjed


Tibetan: 	འཇིག་རྟེན་གྱི་ཁམས་མི་མཇེད།


Sanskrit: 	sahālokadhātu


Definition from the 84000 Glossary of Terms:
The name for our particular world system, the universe of a thousand million worlds, or trichiliocosm, in which our four-continent world is located. Although it is sometimes said that it can refer only to our own four-continent world around Mount Meru, the sūtras largely seem to equate it with this trichiliocosm, and this is confirmed by scholars like Jamgön Kongtrul (see The Treasury of Knowledge, Book One). Each trichiliocosm is ruled by a god Brahmā; thus, in this context, he bears the title of Sahāṃpati, Lord of Sahā. Our world system of Sahā, or Sahālokadhātu, is also described as being the buddhafield of the Buddha Śākyamuni. He teaches the Dharma here to beings who adhere to inferior ways and perceive this universe as an impure buddhafield contaminated with the five degenerations (pañcakaṣāya, snyigs ma lnga): the degeneration of time, sentient beings, place, lifespan, and mental afflictions (see The Teaching of Vimalakīrti, Toh 176). It is also mentioned as the field of activity of all the thousand buddhas of this Fortunate Eon (see The White Lotus of Compassion, Toh 112). 
The name Sahā possibly derives from the Sanskrit √sah, “to bear, endure, or withstand.” It is often interpreted as alluding to the inhabitants of this world having to endure suffering. The Tibetan translation, mi mjed, follows along the same lines. It literally means “not unbearable,” in the sense that beings here are able to bear the suffering they experience.

Located in 2 passages in the translation:
	i.­6
	1.­117




g.­136
Śakra
Wylie: 	brgya byin


Tibetan: 	བརྒྱ་བྱིན།


Sanskrit: 	śakra


Definition from the 84000 Glossary of Terms:
The lord of the gods in the Heaven of the Thirty-Three (trāyastriṃśa). Alternatively known as Indra, the deity that is called “lord of the gods” dwells on the summit of Mount Sumeru and wields the thunderbolt. The Tibetan translation brgya byin (meaning “one hundred sacrifices”) is based on an etymology that śakra is an abbreviation of śata-kratu, one who has performed a hundred sacrifices. Each world with a central Sumeru has a Śakra. Also known by other names such as Kauśika, Devendra, and Śacipati. 

Located in 6 passages in the translation:
	i.­6
	1.­43
	1.­126-127
	1.­136
	g.­32




g.­137
Śākyamuni
Wylie: 	shAkya thub pa


Tibetan: 	ཤཱཀྱ་ཐུབ་པ།


Sanskrit: 	śākyamuni


Definition from the 84000 Glossary of Terms:
An epithet for the historical Buddha, Siddhārtha Gautama: he was a muni (“sage”) from the Śākya clan. He is counted as the fourth of the first four buddhas of the present Good Eon, the other three being Krakucchanda, Kanakamuni, and Kāśyapa. He will be followed by Maitreya, the next buddha in this eon.

Located in 16 passages in the translation:
	s.­1
	i.­1
	i.­3-7
	i.­10
	1.­117-118
	g.­8
	g.­23
	g.­32
	g.­113
	g.­135
	g.­163




g.­138
Saṇṭhila
Wylie: 	gnas bcas


Tibetan: 	གནས་བཅས།


Sanskrit: 	saṇṭhila


One of the twelve great yakṣa generals who protect and serve those who bear, read, recite, copy, or commission a copy of the Bhaiṣajya­guru­vaiḍūrya­prabharājasūtra.

Located in 1 passage in the translation:
	1.­113




g.­139
Sarvata­mondha­kāravidha­mana­mati
Wylie: 	mun pa mun nag thams cad nges par ’joms pa’i blo


Tibetan: 	མུན་པ་མུན་ནག་ཐམས་ཅད་ངེས་པར་འཇོམས་པའི་བློ།


Sanskrit: 	*sarvata­mondha­kāravidha­mana­mati


A bodhisattva. 

Located in 1 passage in the translation:
	1.­2




g.­140
scorpion
Wylie: 	sdig


Tibetan: 	སྡིག


Sanskrit: 	vṛśika


Located in 1 passage in the translation:
	1.­98




g.­141
sense pleasures
Wylie: 	’dod pa'i yon tan


Tibetan: 	འདོད་པའི་ཡོན་ཏན།


Sanskrit: 	kāmaguṇa


Located in 1 passage in the translation:
	1.­84




g.­142
sentenced to death
Wylie: 	gsad par ’os pa


Tibetan: 	གསད་པར་འོས་པ།


Sanskrit: 	vidhārda


Located in 2 passages in the translation:
	1.­64
	1.­78




g.­143
seven precious substances
Wylie: 	rin po che sna bdun


Tibetan: 	རིན་པོ་ཆེ་སྣ་བདུན།


Sanskrit: 	saptaratna


Ruby, sapphire, blue beryl, emerald, diamond, pearl, and coral. In some works the list includes gold, silver, and crystal. 

Located in 5 passages in the translation:
	1.­9
	1.­45
	1.­51
	1.­53
	1.­81




g.­144
Śīlendrabodhi
Wylie: 	shi lan+dra bo d+hi


Tibetan: 	ཤི་ལནྡྲ་བོ་དྷི།


Sanskrit: 	śīlendrabodhi


An Indian preceptor and translator who lived in the ninth century.

Located in 2 passages in the translation:
	i.­11
	c.­1




g.­145
skillful means
Wylie: 	thabs mkhas


Tibetan: 	ཐབས་མཁས།


Sanskrit: 	upāyakauśalya


The special methods that enlightened beings use to lead other beings to awakening. 

Located in 7 passages in the translation:
	i.­4
	1.­6
	1.­40
	1.­71
	1.­104
	1.­118-119




g.­146
snake’s delight sandalwood
Wylie: 	tsan+dana sbrul gyi snying po


Tibetan: 	ཙནྡན་སྦྲུལ་གྱི་སྙིང་པོ།


Sanskrit: 	uragasāracandana
	sarpeṣṭacandana


A name for sandalwood, or perhaps a particular species of sandalwood, that is believed to be “desired/beloved” (Skt. iṣṭa) by snakes (Skt. sarpa). 

Located in 1 passage in the translation:
	1.­40




g.­147
solar eclipse
Wylie: 	gza’ nyi ma


Tibetan: 	གཟའ་ཉི་མ།


Sanskrit: 	sūryagraha


Located in 1 passage in the translation:
	1.­110




g.­148
spaces between worlds
Wylie: 	’jig rten gyi bar


Tibetan: 	འཇིག་རྟེན་གྱི་བར།


Sanskrit: 	lokāntarikā


Places that are said to be miserable, dark, and gloomy.

Located in 1 passage in the translation:
	1.­70




g.­149
spider
Wylie: 	rkang lag brgyad pa


Tibetan: 	རྐང་ལག་བརྒྱད་པ།


Sanskrit: 	—


Located in 2 passages in the translation:
	1.­98
	n.­36




g.­150
Standing in an Ocean of Jewels
Wylie: 	rin po che’i rgya mtshor legs par gnas pa


Tibetan: 	རིན་པོ་ཆེའི་རྒྱ་མཚོར་ལེགས་པར་གནས་པ།


Sanskrit: 	—


The buddhafield of the Thus-Gone One Dharma­sāgarā­gramati­vikrīḍitā­bhijñā­rāja.

Located in 4 passages in the translation:
	i.­2
	1.­60
	1.­66
	g.­44




g.­151
statue
Wylie: 	sku gzugs


Tibetan: 	སྐུ་གཟུགས།


Sanskrit: 	pratimā


Located in 6 passages in the translation:
	i.­5
	1.­32
	1.­95
	1.­109
	1.­125
	1.­134




g.­152
strength of a great champion
Wylie: 	tshan po che chen po’i stobs


Tibetan: 	ཚན་པོ་ཆེ་ཆེན་པོའི་སྟོབས།


Sanskrit: 	mahānagnasya bala


Located in 1 passage in the translation:
	1.­92




g.­153
Sudarśana
Wylie: 	lta na sdug


Tibetan: 	ལྟ་ན་སྡུག


Sanskrit: 	sudarśana


A bodhisattva. 

Located in 1 passage in the translation:
	1.­2




g.­154
Sukhāvatī
Wylie: 	bde ba can


Tibetan: 	བདེ་བ་ཅན།


Sanskrit: 	sukhāvatī


The buddhafield of the Thus-Gone One Amitābha.

Located in 5 passages in the translation:
	1.­45
	1.­81
	1.­90
	g.­5
	g.­6




g.­155
sun
Wylie: 	gdugs


Tibetan: 	གདུགས།


Sanskrit: 	sūrya


Located in 2 passages in the translation:
	1.­70
	1.­102




g.­156
Supari­kīrtita­nāma­dheyaśrī­rāja
Wylie: 	mtshan legs par yongs bsgrags dpal gyi rgyal po


Tibetan: 	མཚན་ལེགས་པར་ཡོངས་བསྒྲགས་དཔལ་གྱི་རྒྱལ་པོ།


Sanskrit: 	supari­kīrtita­nāma­dheyaśrī­rāja


The thus-gone one residing in the buddhafield Unconquered. 

Located in 8 passages in the translation:
	i.­2
	i.­15
	1.­8-10
	1.­19
	n.­1
	g.­169




g.­157
Sūryavairocana
Wylie: 	nyi ma ltar rnam par snang byed


Tibetan: 	ཉི་མ་ལྟར་རྣམ་པར་སྣང་བྱེད།


Sanskrit: 	sūryavairocana


One of the two primary bodhisattvas who accompany Thus-Gone One Bhaiṣajya­guru­vaiḍūrya­prabharāja in the buddhafield Vaiḍūryanirbhāsa.

Located in 1 passage in the translation:
	1.­82




g.­158
Suvarṇa­bhadra­vimala­ratna­prabhā­savrata­siddhi
Wylie: 	gser bzang dri med rin chen snang brtul zhugs grub pa


Tibetan: 	གསེར་བཟང་དྲི་མེད་རིན་ཆེན་སྣང་བརྟུལ་ཞུགས་གྲུབ་པ།


Sanskrit: 	*suvarṇa­bhadra­vimala­ratna­prabhā­savrata­siddhi


The thus-gone one residing in the buddhafield Heaped with Jewels and Full of Perfume. 

Located in 6 passages in the translation:
	i.­2
	1.­34
	1.­39-41
	g.­70




g.­159
ten precepts
Wylie: 	bslab pa’i gzhi bcu po


Tibetan: 	བསླབ་པའི་གཞི་བཅུ་པོ།


Sanskrit: 	daśaśikṣāpada


In addition to the five precepts of abstaining from (1) killing, (2) stealing, (3) sexual misconduct, (4) lying, and (5) intoxication, the ten precepts often include (the list varies) abstaining from (6) eating after the midday meal, (7) dancing, singing, or engaging in other forms of entertainments, (8) wearing jewelry or adorning oneself with cosmetics, (9) using high or luxurious beds or seats, and (10) handling money.

Located in 1 passage in the translation:
	1.­99




g.­160
The Bodhisattva Vajrapāṇi’s Vow
Wylie: 	byang chub sems dpa’ lag na rdo rjes dam bcas pa


Tibetan: 	བྱང་ཆུབ་སེམས་དཔའ་ལག་ན་རྡོ་རྗེས་དམ་བཅས་པ།


Sanskrit: 	—


An alternate title for The Detailed Account of the Previous Aspirations of the Seven Thus-Gone Ones

Located in 2 passages in the translation:
	i.­7
	1.­138




g.­161
The Vows of the Twelve Great Yakṣa Generals
Wylie: 	gnod sbyin gyi sde dpon chen po bcu gnyis kyis dam bcas pa


Tibetan: 	གནོད་སྦྱིན་གྱི་སྡེ་དཔོན་ཆེན་པོ་བཅུ་གཉིས་ཀྱིས་དམ་བཅས་པ།


Sanskrit: 	—


An alternate title for The Detailed Account of the Previous Aspirations of the Seven Thus-Gone Ones

Located in 2 passages in the translation:
	i.­7
	1.­138




g.­162
three vows
Wylie: 	sdom pa gsum


Tibetan: 	སྡོམ་པ་གསུམ།


Sanskrit: 	trisaṃvara


There are two common sets of “the three vows.” The first set refers to the pratimokṣa, bodhicitta, and mantra vows, and this schema was perhaps most famously promoted in Tibet by the thirteenth-century Tibetan polymath Sakya Paṇḍita. The second set, which is likely the set of three vows referred to here, consists of 1) the pratimokṣa vows (Tib. so thar gyi sdom pa) of the desire realm; 2) the dhyāna vows (Tib. sam gtan gyi sdom pa) of the form realm; and 3) the uncontaminated vows (Tib. zag med kyi sdom pa) maintained by those who have transcended the three realms and are at the level of a noble being. 

Located in 1 passage in the translation:
	1.­73




g.­163
thus-gone one
Wylie: 	de bzhin gshegs pa


Tibetan: 	དེ་བཞིན་གཤེགས་པ།


Sanskrit: 	tathāgata


A frequently used epithet for the Buddha Śākyamuni and other buddhas, literally meaning one who has arrived at, or gone to, the ultimate state.

Located in 100 passages in the translation:
Locations of terms are not listed if they occur in more than a sixth of the passages.



g.­164
tortured
Wylie: 	go rar gzhug pa


Tibetan: 	གོ་རར་གཞུག་པ།


Sanskrit: 	rodhana


Located in 2 passages in the translation:
	1.­15
	1.­78




g.­165
town
Wylie: 	grong khyer


Tibetan: 	གྲོང་ཁྱེར།


Sanskrit: 	nagara


Located in 2 passages in the translation:
	1.­114
	1.­127




g.­166
Trāṇamukta
Wylie: 	skyabs grol


Tibetan: 	སྐྱབས་གྲོལ།


Sanskrit: 	trāṇamukta


A bodhisattva. 

Located in 6 passages in the translation:
	i.­5
	1.­105
	1.­108-109
	1.­111-112




g.­167
tree deity
Wylie: 	shing gi lha


Tibetan: 	ཤིང་གི་ལྷ།


Sanskrit: 	vṛkṣadevatā


A class of spirit being.

Located in 1 passage in the translation:
	1.­89




g.­168
turret
Wylie: 	ba gam


Tibetan: 	བ་གམ།


Sanskrit: 	niryūha


Located in 2 passages in the translation:
	1.­53
	1.­81




g.­169
Unconquered
Wylie: 	gshan gyis mi thub pa


Tibetan: 	གཤན་གྱིས་མི་ཐུབ་པ།


Sanskrit: 	—


The buddhafield of the Thus-Gone One Supari­kīrtita­nāma­dheyaśrī­rāja.

Located in 3 passages in the translation:
	i.­2
	1.­8
	g.­156




g.­170
uncorrupted discipline
Wylie: 	tshul khrims nyams pa med pa


Tibetan: 	ཚུལ་ཁྲིམས་ཉམས་པ་མེད་པ།


Sanskrit: 	akhaṇḍaśīla


Located in 1 passage in the translation:
	1.­73




g.­171
universal emperor
Wylie: 	’khor los sgyur ba’i rgyal po


Tibetan: 	འཁོར་ལོས་སྒྱུར་བའི་རྒྱལ་པོ།


Sanskrit: 	cakravartin


Definition from the 84000 Glossary of Terms:
An ideal monarch or emperor who, as the result of the merit accumulated in previous lifetimes, rules over a vast realm in accordance with the Dharma. Such a monarch is called a cakravartin because he bears a wheel (cakra) that rolls (vartana) across the earth, bringing all lands and kingdoms under his power. The cakravartin conquers his territory without causing harm, and his activity causes beings to enter the path of wholesome actions. According to Vasubandhu’s Abhidharmakośa, just as with the buddhas, only one cakravartin appears in a world system at any given time. They are likewise endowed with the thirty-two major marks of a great being (mahāpuruṣalakṣaṇa), but a cakravartin’s marks are outshined by those of a buddha. They possess seven precious objects: the wheel, the elephant, the horse, the wish-fulfilling gem, the queen, the general, and the minister. An illustrative passage about the cakravartin and his possessions can be found in The Play in Full (Toh 95), 3.3–3.13. 
Vasubandhu lists four types of cakravartins: (1) the cakravartin with a golden wheel (suvarṇacakravartin) rules over four continents and is invited by lesser kings to be their ruler; (2) the cakravartin with a silver wheel (rūpyacakravartin) rules over three continents and his opponents submit to him as he approaches; (3) the cakravartin with a copper wheel (tāmracakravartin) rules over two continents and his opponents submit themselves after preparing for battle; and (4) the cakravartin with an iron wheel (ayaścakravartin) rules over one continent and his opponents submit themselves after brandishing weapons. 

Located in 1 passage in the translation:
	1.­91




g.­172
untimely death
Wylie: 	dus ma yin par ’chi ba


Tibetan: 	དུས་མ་ཡིན་པར་འཆི་བ།


Sanskrit: 	akālamaraṇa


Located in 7 passages in the translation:
	i.­5
	1.­36
	1.­94
	1.­112
	1.­126-127
	n.­44




g.­173
Vaiḍūryanirbhāsa
Wylie: 	bai DUr+ya ra snang ba
	bai DUr+ya snang ba


Tibetan: 	བཻ་ཌཱུརྱ་ར་སྣང་བ།
	བཻ་ཌཱུརྱ་སྣང་བ།


Sanskrit: 	vaiḍūryanirbhāsa


The buddhafield of the Thus-Gone One Bhaiṣajya­guru­vaiḍūrya­prabharāja.

Located in 7 passages in the translation:
	i.­2
	1.­67
	1.­81
	g.­20
	g.­21
	g.­34
	g.­157




g.­174
Vaiśālī
Wylie: 	yangs pa can


Tibetan: 	ཡངས་པ་ཅན།


Sanskrit: 	vaiśālī


The ancient capital of the Licchavi republican state, Vaiśālī is located near present-day Patna in Bihar, India. The Buddha visited this city several times during his lifetime. It is perhaps most famous as the location where, on different occasions, the Buddha cured a plague, admitted the first nuns into the Buddhist order, was offered a bowl of honey by monkeys, and announced his parinirvāṇa three months prior to his departure.

Located in 4 passages in the translation:
	s.­1
	i.­1
	1.­2
	g.­113




g.­175
Vajra
Wylie: 	rdo rje


Tibetan: 	རྡོ་རྗེ།


Sanskrit: 	vajra


One of the twelve great yakṣa generals who protect and serve those who bear, read, recite, copy, or commission a copy of the Bhaiṣajya­guru­vaiḍūrya­prabharājasūtra.

Located in 1 passage in the translation:
	1.­113




g.­176
Vajra Bearer
Wylie: 	rdo rje ’dzin


Tibetan: 	རྡོ་རྗེ་འཛིན།


Sanskrit: 	—


An epithet of the bodhisattva Vajrapāṇi. 

Located in 4 passages in the translation:
	1.­126
	1.­133-134
	n.­53




g.­177
Vajrapāṇi
Wylie: 	lag na rdo rje


Tibetan: 	ལག་ན་རྡོ་རྗེ།


Sanskrit: 	vajrapāṇi


An important bodhisattva who manifests in a terrific form to protect Dharma practitioners.

Located in 12 passages in the translation:
	i.­6
	1.­2
	1.­127
	1.­130-133
	1.­135-136
	1.­139
	n.­53
	g.­176




g.­178
vetāla
Wylie: 	ro langs


Tibetan: 	རོ་ལངས།


Sanskrit: 	vetāla


A class of spirit beings typically associated with violent sorcery rites, the vetāla is most often described as a reanimated corpse or zombie. 

Located in 3 passages in the translation:
	1.­11
	1.­89
	1.­112




g.­179
Victory Banner of the Dharma
Wylie: 	chos kyi rgyal mtshan


Tibetan: 	ཆོས་ཀྱི་རྒྱལ་མཚན།


Sanskrit: 	—


The buddhafield of the Thus-Gone One Dharmakīrtisāgaraghoṣa.

Located in 3 passages in the translation:
	i.­2
	1.­53
	g.­43




g.­180
Vikala
Wylie: 	rdzogs byed


Tibetan: 	རྫོགས་བྱེད།


Sanskrit: 	vikala


One of the twelve great yakṣa generals who protect and serve those who bear, read, recite, copy, or commission a copy of the Bhaiṣajya­guru­vaiḍūrya­prabharājasūtra.

Located in 1 passage in the translation:
	1.­113




g.­181
village
Wylie: 	grong


Tibetan: 	གྲོང་།


Sanskrit: 	grāma


Located in 2 passages in the translation:
	1.­114
	1.­127




g.­182
vital energy
Wylie: 	mdangs


Tibetan: 	མདངས།


Sanskrit: 	ojas


The principle of vital warmth and action throughout the body.

Located in 4 passages in the translation:
	1.­50
	1.­94
	1.­100
	1.­112




g.­183
vitiligo
Wylie: 	sha bkra


Tibetan: 	ཤ་བཀྲ།


Sanskrit: 	śvitra


Located in 1 passage in the translation:
	1.­74




g.­184
warm
Wylie: 	ne lhang gyur


Tibetan: 	ནེ་ལྷང་གྱུར།


Sanskrit: 	tapyeran


Located in 1 passage in the translation:
	1.­69




g.­185
weak constitution
Wylie: 	lus ngan pa


Tibetan: 	ལུས་ངན་པ།


Sanskrit: 	hīnakāya


Located in 1 passage in the translation:
	1.­74




g.­186
wealth
Wylie: 	longs spyod


Tibetan: 	ལོངས་སྤྱོད།


Sanskrit: 	bhoga


Located in 8 passages in the translation:
	1.­23
	1.­31
	1.­57-58
	1.­71
	1.­84
	1.­96
	1.­127




g.­187
Well-Intentioned Thought
Wylie: 	bsam pa legs par rnam par sems


Tibetan: 	བསམ་པ་ལེགས་པར་རྣམ་པར་སེམས།


Sanskrit: 	—


A bodhisattva. 

Located in 1 passage in the translation:
	1.­2




g.­188
wild animals
Wylie: 	dgon pa


Tibetan: 	དགོན་པ།


Sanskrit: 	āraṇyaka


Located in 1 passage in the translation:
	i.­6




g.­189
Without Anguish
Wylie: 	mya ngan med pa


Tibetan: 	མྱ་ངན་མེད་པ།


Sanskrit: 	—


The buddhafield of the Thus-Gone One Aśokottamaśrī.

Located in 3 passages in the translation:
	i.­2
	1.­45
	g.­13




g.­190
world of Yama
Wylie: 	gshin rje’i ’jig rten


Tibetan: 	གཤིན་རྗེའི་འཇིག་རྟེན།


Sanskrit: 	yamaloka


The world of the Lord of Death.

Located in 1 passage in the translation:
	1.­84




g.­191
world protectors
Wylie: 	’jig rten skyong ba


Tibetan: 	འཇིག་རྟེན་སྐྱོང་བ།


Sanskrit: 	lokapāla


The guardians of the cardinal and ordinal directions, the zenith, and nadir.

Located in 1 passage in the translation:
	1.­136




g.­192
worthy one
Wylie: 	dgra bcom pa


Tibetan: 	དགྲ་བཅོམ་པ།


Sanskrit: 	arhat


According to Buddhist tradition, one who has conquered the enemies, i.e. mental afflictions or emotions, and reached liberation from the cycle of rebirth and suffering. It is the fourth and highest of the four fruits attainable by hearers. Also used as an epithet of the buddhas.

Located in 24 passages in the translation:
	1.­8-10
	1.­19
	1.­21-22
	1.­31
	1.­34-35
	1.­39-40
	1.­45-46
	1.­51-53
	1.­58-60
	1.­65
	1.­67
	1.­80
	1.­88
	g.­51




g.­193
yakṣa
Wylie: 	gnod sbyin


Tibetan: 	གནོད་སྦྱིན།


Sanskrit: 	yakṣa


Definition from the 84000 Glossary of Terms:
A class of nonhuman beings who inhabit forests, mountainous areas, and other natural spaces, or serve as guardians of villages and towns, and may be propitiated for health, wealth, protection, and other boons, or controlled through magic. According to tradition, their homeland is in the north, where they live under the jurisdiction of the Great King Vaiśravaṇa.
 Several members of this class have been deified as gods of wealth (these include the just-mentioned Vaiśravaṇa) or as bodhisattva generals of yakṣa armies, and have entered the Buddhist pantheon in a variety of forms, including, in tantric Buddhism, those of wrathful deities.

Located in 8 passages in the translation:
	1.­2
	1.­5
	1.­50
	1.­89
	1.­110
	1.­114
	1.­117
	n.­46




g.­194
Yama
Wylie: 	gshin rje


Tibetan: 	གཤིན་རྗེ།


Sanskrit: 	yama


The Lord of Death. 

Located in 3 passages in the translation:
	1.­105-106
	g.­60
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